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Thién Ban tai nha mét tin do. Anh: Hué Khai
The God’s Altar at a disciple’s home. Photo: Hué Khai
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Lwong Tam (1877), Frangois Chifflart (1825-1901) vé, chi than
trén gidy (56,7x41,4cm), tai Nha Lwu Niém Victor Hugo, Paris.

The Conscience (1877), by Francois Chifflart (1825-1901), charcoal
on paper (56.7 x 41.4cm), at Maison de Victor Hugo, Paris.
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Thuwong Dé, Michelangelo
(1475-1564) vé, mdt phan
bich hoa trén tran nha
nguyén Sistine (thanh pho
Vatican, nuéc Y).

God, by Michelangelo
(1475-1564), a fresco
painting which forms part
of the Sistine Chapel’s
ceiling (Vatican City, Italy).

<
Guong mat Thuong DE,
Michelangelo vé.

The face of God,
by Michelangelo.
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HUE KHAI - 7

GIAO CAM

Tap sadch moéng nay nham chia sé cung quy dao hiru
mot sO hiéu biét cin ban vé Thién Ban tai nha tin do.

Trong cudc ciru d6 Ky Ba, Plrc Chi Ton mwon hitu
hinh sic twéng dé dan dit con céi tré ngwoc vé vo hinh
khong sic twéng (vo vi). Thay day:

Tén chi dao Cao Pai to ro
Muwon hivu hinh bay té chd vé.(

Thién Ban tho Thay tai nha tin d6 1a mot trong nhiéu
phuong tién hiru hinh sic twéng. Thay day con céi nhin
vao dé roi tng dung noi ban than mdi ngwoi dé thuc
hanh tu thién (tinh luyén, cong phu) cho dat 1y vé vi.

Thién Ban vi nhw ngon dén Thay truyén trao (truyén
ddng) dé soi dwong con cai budc di trong dém téi. Pirc
Chi Tén day:

Cdch sdp ddt Thién Ban tho phwong
Muwon hivu hinh sdc twéng truyén ddang.(?)

(1) Bai Cdch Thirc Tho Phwong, in trong Pai Thira Chon Gido
(Ha Noi: Nxb Ton Gido, 2016, tr. 231). Quyén 36-2 trong
Chuwong Trinh Chung Tay An Téng Kinh Sach Pai Pao. Sau
day dwoc goi tat1a Cdch Thirc Tho Phuong.
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Mbi khi dén mot thanh ph xa la, cac du khach rat can
c6 tAm ban d6 gidp ho di t&i dung noi mong mudn, khoi
lac 16i [Am dwong.

Cling vay, Thién Ban lam cai ban d6 giip mén sanh
Cao bai nhin theo @6 ma tu hanh, tic la té boi, trau stra
noi than va noi tam cia minh. Prc Chi Ton day:

Thién Ban lam cdi bdn do
Coi ngoai ma biét diém té trong minh.®®
Tai sao can td diém bén trong (ndi than, ndi tim)?

Khi s6ng trén thé gian, dé théa man cdc ham mudn
tran tuc vé danh lgi, tinh tién... con ngwoi bi hao mon
than x4c, tri ndo, dao dirc, tim hon...

C4i nha bi mon 1¢, ai cling biét bodi dap, tu b lai. Cai
xe hw hong ai cling biét dem stva. Do d6, chi chira tri cai
than hw hong vé thé xac (mang bénh tit) bang thudc
men thi chwa dd; con phai luon luén chira tri vé tim hon
bang cach tu hanh, giit gin dao ditc va tap thién. Y nghia
cin ban cua chit tu 12 stta chira, bbi b6. Dirc Quan Am Bo
Tat day:

Tu la stra nhitng gi da trat
Tu la boi cdi mdt thdn tdm.®

(2) Cach Thirc Tho Phwong (Pai Thira Chon Gido), tr. 232.
() Cdach Thirc Tho Phwong (Pai Thira Chon Gido), tr. 231.
) Huon Cung Pan 29-5 rang 01-6 At Ty (Thir Hai 28-6-1965).

HUE KHAI -9

Con nguoi la tiéu linh quang (dnh sdng thiéng liéng).
Thwong D€ 1a Pai Linh Quang. Con nguwoi tir Thwong Dé
ma ra, dé tién héa. Tu la hanh trinh dé tiéu linh quang
tré vé véi ngudn gbéc Pai Linh Quang xa xwa cia minh
(phuc hoi cwu nguyén), hoan thanh vong tién hoéa. Dirc
Chi Tén day:

Trong thdn thé doi doi tdn héa
Ngwoi biét tu mau khd trau gidi

Coi nhw ¢6 16 thi boi

Cho dady di lai phuc hoi cwu nguyén. ()

Con nguoi (ti€u linh quang, tiéu thién dia) va Thwong
bé (Pai Linh Quang, Pai Thién Dia) c6 dong ban thé 1a
linh quang. Ptrc Chi Ton day:

Con la mét thiéng liéng tai thé
Cting véi Thdy dong thé linh quang.(©)
Ba&i vay, & Troi c6 thir gi thi & nguoi cling c6 thi ay.
Pwrc Chi Ton day:
Ngwoi goi la tiéu thién dia do
Ngwoi véi Troi nao cé khdc chi
Hé Troi c6 nhitng mén gi
Ngwoi ngwoi déu cting duy nhw Troi(7)

Vang nam sau trong dat, ngoc quy 4n kin trong da,

() Cdch Thirc Tho Phwong (Pai Thira Chon Gido), tr. 230.
() Thién Ly Pan, 14-01 Binh Ngo (Tht Sdu 04-02-1966).
(7) Cdch Thitc Tho Phwong (Pai Thira Chon Gido), tr. 229.
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phai khai quit khé nhoc méi tim thay. Ciing thé, nhirng
gid tri thiéng liéng twong dong gitta nguoi va Troi
khong phai tw nhién ma phoi bay, hién 16. Nhirng gia tri
dy tiém tang, 4n gidu bén trong co thé con nguwdi, phai
“khai thac” ching bang cach tu thién (céng phu, tinh
luyén).

Do d6, vira méi m& Pao (1926), Thay lién day con cai
phai tu thién (bttu phdp):

“Ké nao trai gi¢i dang mwoi ngay do 1én, tho biru phdp
ddng.” ®)

Ciling vi 1€ 4y, Hoi Thanh Cao Pai ban so tudn loi Thay
day, khi 14p Tdn Ludt d3 quy dinh trong d6 tam diéu
khoan vé Tinh Thdt. H6i Thanh gidi thich: “Tinh Thdt la
nha thanh tinh dé cho cdc tin dd vao ma tu luyén.”

Cho nén, tin d6 Cao Dai cang ngay cang y thitc rang
phd do6 chang hé xa lia tu thién. That vay, cang ngay cang
c6 dong tin d6 nhap mén theo co pho dd (ngoai gido
céng truyén) nhwng da va dang tim téi co vo vi (ndi gido
tAm truyén) dé hoc thién, ding theo 1o Thay day trong
Thdnh Ngén Hiép Tuyén, dung theo Tdn Ludt cua Dai
bao.

®) Thdnh Ngén Hiép Tuyén, quyén L. Pan ngay Thir Bay 17-7-
1926. Bwéc dau thi gitr it nhat mwoi ngay an chay, nhung
tho btru phap (tu thién) réi thi phai sém tang ngay chay 1én
t&éi mirc tredng trai.

HUE KHAI - 11

Thién Ban tai nha tin d6 la phwong tién hitu hinh
truyén dat 4n y tu thién (cong phu, tinh luyén). Tuy
nhién, tap sach nhé nay KHONG néi vé btru phap tu
thién. Muc dich tip sach 1a chia sé doi diéu hiéu biét cin
ban vé Thién Ban, dé thiy rang qua cach sip dat Thién
Ban, Ptrc Chi Ton da ban trao ban d6 cho con cai tim
dwong trd lai ngudn cbi thiéng liéng ctia con nguoi la
Thwong DéE.

Ky tai ban nay, to6i chan thanh bay t6 11 cdm on sau
sic dén thay Tu Doan, mdt ban dong nghiép tinh té&, doc
lai ban tiéng Anh gitp toi va gép y vé chir nghia.

T6i hét long biét on quy vi manh thwong quan dang
kinh d3 tng ho Chwong Trinh Chung Tay An Téng Kinh
Sach Dai Pao, nho vy hang ngan ban in nay dwgc dén
tay quy dao hiru.

Con ciu xin Thiy ban on lanh dén quy 4n nhan cta
con, va ctru huyén thit to nhitng vi con mii mang on.

Nam mé Cao Dai Tién Ong Pai Bé Tdt Ma Ha Tdt.

17-10-2017
Hué Khai

12 - THIEN BAN TAI NHA



THIEN BAN TAI NHA

Sau khi nhap mén Cao Dai, tin dd hay chon mot chd
trang trong va thich hop nhit trong nha dé lap Thién
Ban (xem Phu Bdn 1, trang 40a).

I. CACH BAI TRi THIEN BAN TAI NHA

©
Théanh tugng Thién Nhan
@ @ ©)
Trai cay bén Thai Cuc Hoa
@ 0O0®
Chén tra Ba chung rugu  Chén nudc
© © @
bén Lu huong bén

1. Thanh twong Thién Nhan.
2.Peén Thai Cuec.
3. Binh hoa.

HUE KHAI - 13

4. Dia trai cay.

5-6-7. Ba chung rurou.

8. Chén nuorc.

9. Chén tra.

10. Lw hwvong (bat nhang).
11-12. Cap den.

Theo cach bai tri nhw trén, ba hang phim vit [4-2-3] ;
[9-7-5-6-8] ; [12-10-11] xép thanh chit Vwong E (vua);
thanh twong Thién Nhan [1] & trén, giéng nhw bo Chi \
dat trén diu chir Vwong va tao thanh chir Chu % (chda
té). Ngu ¥ ndi rang Drc Ngoc Hoang Thuong D& 13 vua
ctia mudn loai van vat, 1a chiia té can khon vii tru.

Trén Thién Ban chi sip bay mwdi hai phdm vat nhw
trén. Pirc Chi Ton day:
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“S6 mwoi hai la s6 riéng ctia Thay.” (1)
Do d6, chang han:

- Dtrc Chi Tén day mén d6 “lay Thdy mwoi hai lay”,(1b)
(GOm ba lay, mdi lay gat dau bon lan.)

- Cau chd cia Thay gom muwoi hai chit: Nam mé Cao
Dai Tién Ong Pai B6 Tdt Ma Ha Tat.

- Tinh t&i ngay 09-01 Binh Dan (Th& Bay 20-02-
1926), Brc Chi T6n c6 mwoi hai mén d6 dau tién: Ngo
Van Chiéu (1878-1932), Vwong Quan Ky (1880-1939),
Lé Vin Trung (1875-1934), Nguyén Van Hoai (18...?-
19..7), Poan Van Ban (1876-1941), Cao Hoai Sang
(1901-1971), Ly Trong Qui (1872-1945), Lé Van Giang
(1883-1932), Nguyén Trung Hau (1892-1961), Trwong
Hitu Dirc (1890-1976), Pham Céng Tac (1890-1959), va
Cao Quynh Cuw (1888-1929).

II. Y NGHIA MUO'l HAI PHAM VAT TREN THIEN BAN

1. Thanh twong Thién Nhan

Gido chi dao Cao Dai la Pirc Thwong DE. Ngai khong
c6 xac pham. Do d6, khong thé diap twong hay vé chan
dung Ngai. Ptrc Chi Tén day:

“Tai sao Thdy lai biéu cdc con tao ra Thdnh Nhdn ma
tho, khéng day tho hinh twong nhw cdc tén gido khdc?

(1a), (1b) Thdnh Ngén Hiép Tuyén, quyén 1. Pan ngay Thir Nam
25-02-1926.

HUE KHAI - 15

Cdc con phdi biét rang Troi la Ly thi Ly dy rdt thong linh
bao qudt can khén thé gi¢i. Thdy ddu phdi c¢6 xdc pham
nhw cdc con ma tao hinh thé nhw cdc con, nén chi tho
Thién Nhdn la tho Thay.” ()

Plrc Chi Ton truyén Thién Nhin cho vi mén d6 dau
tién la ngai Ngoé Van Chiéu (1878-1932) tai Dwong
DPong, trén dao Phu Quoc. Sw kién nhw sau:

“Sdng Thw Tw 20-4-1921 (13-3 Tan Ddu), vao lic tdm
gio, tién béi dang ngdi trén véng, phia sau dinh qudn Phu
Qudc, nhin ra bién khoi, chot thdy trwdc mdt hién ré mét
con mdt trdi that Ién, linh déng, hao quang chdi loi.

Tién boi so, 1dy tay che mdt. Hoi ldu, m& mdt ra nhin,
cdnh twong van con. Tién béi chdp tay, khdn xin tién 6ng
cho con mat dy bién di, néu nhw tién 6ng mudn tién boi
tho con mat. La thay, sau dé cdnh twong mo ddn roi mdt
han.

Mdc du vdy, trong da tién béi hdy con phdn van. Vai
hém sau, tién béi lai muc kich mét cdnh twong y nhw vdy,
va ciing chi sau khi khdn, hiva xin tho con mat thi con mat
mai bién di.” 3

(2) Cach Thirc Thor Phwong (Pai Thira Chon Gido), tr. 226-
227).

(3) Hué Khai, Ngé Vin Chiéu, Ngwoi Mén Dé Cao Pai Pdu Tién.
Ha No6i: Nxb Tén Gido, 2012, tr. 23-24. Quyén 2-3 trong
Chwong Trinh Chung Tay An Téng Kinh Sach Pai Pao.
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Pirc Chi Ton day:

Tai sao lai day tho Thién Nhdn?

Thién Nhdn la cdn bdn chiing sanh

D6 la mét Ddng tron lanh

Mét ngéi Chiia Té héa sanh muén loai.(4)

Thién Nhéan la can ban ching sanh, vi Thién Nhan &
trong con nguoi chinh la lwong tim, ban tanh tét lanh
Troi phi bAm. Néu danh mat lwong tAm, con ngwdi mat
ludn can ban ctia minh; tuy mang hinh dang con nguwoi
nhung tdm hon da riva nat, hw hoai.

Y nghia néi trén c6 thé nhic chiing ta nhé téi con mét
Thwong DE trong bai tho sdu mwoi tdm ciu noi tiéng
cia Victor Hugo (1802-1885) nhan dé La Conscience
(Lwong Tam), ké lai vu &m sat dau tién dwoc chép trong
Kinh Thénh (Sdng Thé Ky 4-8).

Cain va Abel déu la con trai cia Adam va Eva. Vi ghen
ty mu quang va danh mit lwong tdm, Cain tin cong va
giét chét em rudt minh ngoai dong. Theo bai tho cla
Hugo, sau khi pham t6i 4c Cain bat d4u trén chay nhung
chi hoai cong tim kiém sy thanh than tdm hon, bai 1é
con mat clia Thwong D& lic nao cling nhin tdi nhan, ké
ca khi 6ng ta 4n tron trong long dit.

Con mat phan xét 4y cia Thwong D€ twong trung cho
lrong tam thirc tinh trong Cain. Minh hoa y twéng cua

(4) Cach Thirc Tho Phwong (Pai Thira Chon Gido), tr. 231.

HUE KHAI - 17

Hugo, nam 1877 Francgois Chifflart (1825-1901) vé con
mat cia Thwong D& 1a mat trai (xem Phu Bdn 4, tr. 40d).

Dang chu y rang trén Thién Ban dao Cao Dai, Thién
Nhin ciing 1a con mit trai.

Tai sao dao Cao Pai khong tho’ Thwong Pé mang
hinh anh mét con ngwoi?

Thd Thwong DE qua biéu twong Con Mit thi rat gan
gili v&i cAu noi xa xwa clia nguoi Viét: “Troi cao ¢6 mat.”

Trong dan co tai Co Quan Phé Thong Gido Ly Cao Dai
Gido Viét Nam (s6 171 dwong Cong Quynh, quan 1, Sai
Gon) ngay 15-01 Giap Dan (Th& Tw 06-02-1974), Pirc
Gidao Tong Vo Vi Ly Thai Bach day:

“Thwong D& khéng la mét hinh béng ctua thdn twong,
nhon twong hay vdt twong. Chinh biéu twong Thién Nhdn
cting chi la tam mwon dé géi gam chon ly trong mét cu
thé cht quan ma thoi.”

Chiing ta nén suy gam l&i day ciia Piec Ly Gido Tong.

Trong mot dan co tai thanh tinh Ngoc Minh Pai (quan
4, Sai Gon) ngay Thi Tw 08-02-1967, birc Cao Pai day:
“Thdy la hw vé chi khi...” La khi hw v6 thi Thwong D€ dau
c6 hinh dang cu thé. Thwong D€ con 1a Pai Linh Quang
(khéi anh sang 16n thiéng liéng). La &nh sdng thi
Thwong DE diu cé hinh thé. Bdi vay, Dirc Ly Gido Tong
day: “Thwong Dé khéng la mdt hinh béng ctia thdn
twong, nhon twong hay vat twong.”
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Thoi xwa, ngwoi Trung Hoa quan niém Thwong Dé
theo hinh dnh cac 6ng vua cua ho, nén ho dip twong hay
vé Ngoc Hoang v&i 4o mao mot 6ng vua [xem Phu Bdn 2,
trang 40b]. Cac triét gia goi diy la “thién nhan déng hinh
doéng tinh ludn”. Nhwng Thwong D€ dau c6 qudc tich,
ching tdc. Trong con mit cac din tdc khac trén thé gidi,
tdt nhién hinh anh Ngoc Hoang theo kiéu Trung Hoa
trong xa la. Mot bang chirng hién nhién 1a Michelangelo
(1475-1564), thién tai nguoi Y, vé Pirc Chta Troi
(Thwong Dé&) theo hinh dnh mot 6ng 1do chau Au khéde
manh [xem Phu Bdn 3, trang 40c]; day la tranh vé trén
tran nha nguyén Sistine & thanh phé Vatican.

Nhung nguoi doi von chudéng Thwong PE hiru nga
hon Thwong D€ v6 nga. Ho cAn mot hinh dnh gidng nhw
ho ma siéu viét hon ho d€ géi gam long tin. D6 1a 1y do
Dai Su Vivekananda (1863-1902) b4o rang néu mot con
ca c6 thé quan niém dwoc Thwong DE thi Thwong Dé
clia n6 chic chan 1a mot con ca khac to khée va xinh dep
hon né rit nhiéu (xem thém: Tén Gido La Gi Theo Loi
Noi Cua DPai Sw Vivekananda. Sai Gon: An Tiém 1969,
Vwong Gia Hon dich).

Con nguoi can c6 mot hinh anh hay biéu twong khong
nhirtng két hop dwoc Thwong DE hiru ngd véi Thueong
DE& v6 nga ma con thé hién chd ddng nhit cia nhan loai.
Thién Nhin vi vdy la biéu twong cia Thwong DE trong
dao Cao Dai, nhwng Thién Nhan khéng phai la tuyét doi
thé. Lanh hoi dwoc diéu nay thi hiéu vi sao Dlic Ly Gido

HUE KHAI - 19
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Tong day: “Chinh biéu twong Thién Nhdn ciing chi la tam
muwon dé géi gam chon ly trong mét cu thé chi quan ma
thoi.” (5)

2. Pén Thai Cuc

Thai Cuc sinh Lwdng Nghi 1a Am va Dwong, roi Lwdng
Nghi twong tac sinh ra van vat trong vi tru. Theo y
nghia nay Thai Cwc con twong trung Thwong D€ (Tao
Hoa). Mot hong danh khac ciua Dirc Cao Dai la “Thai Cuc
Thanh Hoang”. Vi vay den Thai Cwc trén Thién Ban
twong trueng ngudn géc cda vii tru can khon. Pirc Chi
Ton day:

“Trwére khi chwa phdn troi ddt thi khi Hw V6 bao qudt
can khén, sdng soi ddy trong vii tru. N6 la mét cdi trung
tdm diém tirc la Dao. Pao dy mdéi sanh Thdi Cwc, héa
Lwérng Nghi. Lwéng Nghi la Am véi Dwong (..). C6 Am
Dwong r6i méi héa sanh muén vdt.” (6)

ben Thai Cuc twong trwng cho lwong tim sing suot
cua con nguoi; do cling la ngon tam dang (den long).
Ptrc Chi Ton day:

“Ngon ddng cdc con tho chinh gitra do la gid mwon
lam tam ddng.” ()

B&i vay, dén Thai Cuc ludn luén dwoc thip sang trén

(5) Hué Khai, Y Thitc Hé Cao Pai. Ha Noi: Nxb Hong Pirc, 2017.
(6) Cdch Thitc Tho Phwong (Pai Thira Chon Gido), tr. 227.
(7) Cdch Thitc Tho Phwong (Pai Thira Chon Gido), tr. 228.
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Thién Ban, ké ca ngoai gi¢ ciing. Ngu y con ngudi hay
gilt tdam dang (den long) cia minh ludn luén trong sang.
Dtrc Diéu Tri Kim Mau day:

Deén long dirng dé mo lu
Dao tdm dirng dé bon xu (8) nhiém tran.(®)

ben Thai Cuc con twong trueng Thién Nhan noi con
nguoi (tiec 1a khi€u Huyén Quan & Né Huon Cung trong
dinh diu). Ptic Chi Tén day rang “Thdi Cwc la Thién
Nhdn”.(10) Thay ciing day: “Huyén Quan nhitt khiéu dy la
chi? La Thién Nhdn vdy. N6 ¢ ngay Né Huon Cung...” (1)

3.Binh hoa

Bai Ddang Hoa khi cung ti thoi cé cau: Hoa twoi ndm
sdc, sdc thién nhién... Hodc: Ndm sdc hoa twoi xin kinh Ié..
Do do, khi dang hoa lén Thién Ban nén chon da nam
mau. Tuy nhién, vi hi€ém thiy hoa mau den, c6 thé thay
bang hoa mau that sam.

Trong thién nhién Nim Sic twong ng vdi Nam
Phuwong, Nam Khi, Nam Hanh. O con nguoi, Nam Sac
twong &ng véi Nam Hanh, Nam Tang, Nam Dirc, va Nam
GiGi. Tém tat nhw sau:

®) B6n xu 7 A : Ham hé, voi va chay theo cAc ham mudn.

® Co Quan Phé Théng Gido Ly Cao Dai Gido Viét Nam, dan
ngay 14-8 Binh Thin (Th Sau 08-10-1976).

(10) Cdach Thirc Tho Phwong (Pai Thira Chon Gido), tr. 227.

(A1) Cach Thirc Tho Phwong (Pai Thira Chon Gido), tr. 227.
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5 Mau Xanh Trang bé Pen Vang

5 Phwong| bDoéng Tay Nam Bic  [Trunguong

5 Khi Amap | Matmé |Khonéng | Lanhléo | Am thdp

5 Hanh Moc Kim Hoéa Thuay Thé
5 Tang Gan Phéi Tim Than L4 lach
5 Pirc Nhan Nghia Lé Tri Tin

5 Gidi Satsanh | Dudao | Tadam |T&unhuc |Vong ngit

Vi vay, khi dang nam sac hoa lén Thién Ban, nguoi tin
d6 nhic nhé ban than rang tu hanh tic 1a trau doi Ngii
Prc (Nhan, Nghia, Lé, Tri, Tin), 1a gin gilr Ngili Gi¢i Cam,
khong budng tha theo tinh duc va rwou thit dé giir gin
Ngii Tang dwoc khoe manh.

Thao moc hidp thu tinh hoa Am Dwong, Ngii Hanh
trong thién nhién ma tré ra bong hoa xinh twoi, hwong
sic. Vay, hoa twong trung cho Tinh, mot trong Tam Biru
(hai mén bau con lai 1a Khi va Than).

Twong tw, con ngudi 1a tinh hoa cia Am Dwong va
Ngii Hanh phéi hop. Lé Ky (kinh dao Nho) miéu ta:

“Thé nén ngwoi la dirc cia troi dat, la giao diém cta
Am Dwong, la héi tu ctia quy thdn, la khi tét dep ctia Ngii
Hanh.”(12)

Dang 1én Thién Ban nim sic hoa vi vy con ngu y
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rang nguwoi tin do co thé tu thién (céng phu, tinh luyén)
dé boi b6 Ngii Tang, phdi hop Ngii Hanh sdn c6 trong co
thé ma luyén thanh dao qua vo vi.
4. Dia trai cay

Thao mdc hidp thu d4 Am Dwong, Ngii Hanh trong
thién nhién ma tré ra hoa. Pu thoi gian thi hoa lai két
thanh qua (trai cay); dia trai ciy (qua t& R F) twong
trung cho két qua tu hanh cia con nguoi.

Twr Thién Nhan nhin ra, bén trai thanh twong la phia
bong, dat binh hoa; bén phai thanh twong la phia Tay,
dat dia trai cay. Do do, c6 cau: Péng binh Tdy qud.

5-6-7. Ba chung rwou

Ruwou dwgc chwng cit tir ngii coc 1én men. Do do,
rwou twong treng cho Khi, mét trong Tam Biru.

Ba chung ruou dat thanh hang ngang, tao hinh chiv
Nhtrt. Nguoi tu dic dao 1a dac Nhirt. Pirc Gido Tong Vo
Vi Ly Thai Bach day:

“Chit nhon A la nguwoi, viét hai phét, tirc la Am Dwong
hiép nhitt, ma Am Dwong hiép nhitt thi phdt khéi can
khon héa sanh van vit.

Vd, Nhon la nguwoi. Hé nguoi biét tu luyén cudp dding

(12) C§ nhan gia, ky thién dia chi dirc, Am Dwong chi giao, quy
than chi hoi, Ngii Hanh chi td khi da. 3t A &, £ X 32 42,
B2 R, RWZE, AT HF RA.
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co mdu nhiém ctia Tao Céng thi la dac Nhirt. Ma Nhon lai
ddac Nhirt ntea (chiv Nhon A thém chivr Nhiet — la Pai K)
thi vinh kiép trwong ton, dién nién bdt hoai.

Ddc Nhirt la gi? Nghia la ddng Mot. Mot tike la cdi phdp
ddéc nhirt vé nhi, cdi phdp kin nhiém, huyén vi cta Tién
Phdt, khdu truyén tdm tho, dé céi xdc phi thdng, siéu
pham nhdp thdnh. Cé cdu: Thién ddc Nhirt, Thanh; Dia
ddac Nhirt, Ninh; Nhon ddc Nhwt, Thanh. (Troi ddng Mot
dy ma khinh thanh; Pat dang Mot dy ma bén vikng; Nguoi
ddng Mét dy ma trwdong tdn).” (13)

Trong l&i day 4y, Ptirc Ly Dai Tién Trwdng nhic lai
khai quat doan mé& dau chwong 39 ctia Pao Pirc Kinh.(14)

Khi cing, rét regu trang vao ba cai chung (hay ba ly
nhé) trén Thién Ban. M6i chung rét ba phan rwou (tic
khodng mot phin ba chung). Viy, ba chung gop lai thi du
mot chung; diéu nay tiém 4n y nghia dic Nhit (dwoc
Mot).

Dac Nhirt hay dic Pao 1a mot hanh trinh khé luyén
1au dai va kién tri cia ngwdi tu. DE riéng ba chung tirc 1a
chin phin rwou. Cac dao si Lao Gido trai qua nhiéu gian

(13) ban ngay 24-9 Binh Ty (1936), bai Gidi Nghia Bén Chir
Pai Thira Chon Gido, in trong Pai Thira Chon Gido (Ha Noi:
Nxb Ton Gido, 2016, tr. 29-30).

(14) Thién dic Nhitt di Thanh. Pia dic Nhitt di Ninh. Than dac
Nhitt di Linh. (...) Van vat dic Nhitt di Sinh... X F — 2L .
WA —LFE. A F—UE. () EWF— 4.
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kh6 m&i thanh cong, nén goi két qua tu luyén la cttu
chuyén céng thanh hay cttu chuyén don thanh. Clru 7 1a
chin.

8. Chén nuworc

Nwéc trong suét, khong mau, lat, khéng vi; twong
trung cho Dwong. (Nwéc khong mau nhwng dan gian
quen goi 1a nwéc trdng, cling nhw ngwoi Hoa noéi 1a bach

thuy & 7K.)
9, Chén tra

Nuwdc tra ¢6 mui thom, mau sic va vi chat; twong
trung cho Am. Tra twong trung cho Than, mot trong
Tam Btru.

Theo don vi do lwdng xwa, mot cAn T c¢6 mudi sdu
lwong #. D€ ndi hai ké ngang strc hay ngang tai nhau, cé
cau: Ké tam lwong, ngwoi nira can. Twong tw, ngwdi Hoa
noi: Bdn cdn bdt lvong ¥ T A& (ntra cAn tdm lwong).

Khi cing, rét nwdc va tra vao modi chén tdm phan
(tdm phan muoi chén). Nhw vy, moi chén twong trung
phan ntra; gop ca hai thi da mot.

Hé Tir Thwong trong Kinh Dich néi: Mot Am va mot
Dwong goi 1a Pao. (Nhdt Am nhdt Dwong chi vi Pao.)
— 5 —IF X HE.

Do d6, chén nwéc (Dwong) va chén tra (Am) twong
trung Luwdng Nghi ctia Thai Cuc (Pao), ma Dwong va Am
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la co nang sanh hda cia troi dat. Pirc Chi Ton day:

“Con hai chén nwéc la Am Dwong (tinh va déng). Am
Dwong la co tinh dong cta troi ddt tiec la Thdan Khi ctia
cdc con. Tu hanh khéng nho Thin Khi 1dy gi luyén ddc
thdnh thai? Troi ddt khéng c6 Am Dwong lam sao héa
sanh van vdt? Mudn vt khéng tréng mdi [Dwong va Am]
lam sao sanh sdn thém ra? Vdy Am Dwong la cdi diéu tinh
déng cua troi dat vdy.” (15)

Sau khi ciing xong, trat nwéc tra va nwéc trong vao
mot chén khac, thi hon hop nay 1a nwdc Am dwong (dm
dwong thiy £ 5 7K), thwong dung cho ngudi bénh.

Tém lai, trén Thién Ban hoa, rwou, tra twong trung
Tam Btru trong con nguwoi la Tinh, Khi, Than. Nguoi tu
thién nhd c6 Tam Blru ma luyén thanh dao qua (dac
dao).

10. Lw hwong (hay bat nhang)

Khi cing thap nim ciy nhang cim vao lw hwong. Thit
tw cdm nam cay nhang nhw sau (xem trang ké):

a. Cam hang trong ba ciy, goi 12 4n Tam Tai (Thién,
Dia, Nhan). Ngu y nhic nh& con nguoi (tiéu thién dia,
microcosmos) dong ding véi troi dat (dai thién dia,
macrocosmos).

(15) Cdch Thitrc Tho Phwong (Dai Thira Chon Gido), tr. 228.
“Khi Duong déng, Am tinh.” Pai Thira Chon Gido, tr. 140.
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b. Cdm thém hang ngoai hai ciy thi di nam, goi Ia
twong Ngii Khi (hay Ngii Hanh: Moc, Kim, Héa, Thuy,
Tho).

}\\'/// }\\'/,/
;’ \Q‘ ;’ \€
/1\ /1\
31 2 2 1 3
|5 4-| 415
Cach1 Cach 2

Lwu y: Nén theo cach 1.

Dtrc Chi Ton day rang “Iw hwong tirc la (...) twong Ngii
Khi, Ngii Hanh.” (16)
Ndm cdy nhang Ngi Hanh mdéi twong
M¢éi phédn ra bén hwéng, bén phwong... (17)
Do y nghia “b6n hwéng, bon phwong” nén cap déen va
binh hoa, dia trai cdy nén bay déi xirng nhau trén Thién
Ban, nhw bon géc ctia mot hinh chit nhét.

Niam cdy nhang cam trong lw hwong ngu y rang con

(16) Cach Thirc Tho Phwong (Pai Thira Chon Gido), tr. 228.
(A7) Cach Thirc Tho Phwong (Pai Thira Chon Gido), tr. 233.
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nguoi 1a sinh vat thiéng liéng trong vii tru. Quyén Lé Ky
ciia dao Nho miéu ta con ngwoi nhw sau:

“Béi vdy ngwoi la dikc cua troi dat, la giao diém cua
Am Dwong, la héi tu ciia quy thdn, la khi tét dep ctia Ngii
Hanh.”

Thé nén thip ndm ciy nhang (cling giéng nhw ding
1én Thién Ban nim sic hoa) tiém 4n y nghia rang nguoi
tin d6 c6 thé nho tu thién (cong phu, tinh luyén) dé boi
bé Ngii Tang, ph6i hop Ngii Hanh sin c6 trong co thé ma
luyén thanh dao qua vé vi.

11-12. Cap den

Luc cing thoi thi thdp sang cap dén nay. Cing xong
thi tat.

ben phia binh hoa twgng treng cho Dwong. Pén phia
dia trai cay twong trung cho Am. Cip dén twong trung
Lwong Nghi do Thai Cwc bién sanh. Cip dén twong
trung mat troi (Dwong) va mat trang (Am). Pirc Chi Tén
day rang “nhuwt, nguyét, titc la cdp dén (Lwéng Nghi).” (18)

Thay ciling day rang “ludng quang la nhut nguyét
hdng soi sdng khdp can khén, ci tudn huon mdi, hét ngay
dén dém, hét dém ké ngay...” (19)

O’ than ngudi, cdp dén twong trung hai con mit (mit

(18) Cdch Thirc Tho Phwong (Pai Thira Chon Gido), tr. 228.
(19) Cdch Thirc Tho Phwong (Pai Thira Chon Gido), tr. 227.
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phai 1a Am, mét trai 1a Dwong). Dirc Chi Tén day: “Hai
con mdt cia cdc con la nhuc nhdn, tic la Am véi
Dwong...” (20)

Ptrc Chi Ton day:

Cdp deén la tiéu @m dwong
Tirc la nhwt nguyét chiéu chwong 21 dém ngay
Van hanh mdi tro day Ildn [on
Soi sdng cting chén chén noi noi
Lam cho rwc ré ddt troi
Nguwoi la déi mat dy thoi khdc chi.22)
Y nghia 4n tang ctia cip dén vé mit tu thién nhuw sau:

Con nguoi chwa tu thi m& nhuc nhan (hai mat trén
mit) nhin ra. Nhin ra thi gip cadnh sic bén ngoai tac
dong, sinh ra ham mudn, cdi long xao tron.

Biét tu thién thi quay nhin vao trong (héi quang phdn
chiéu) dé tim thay Thién Nhin & trong thin minh, tai Né
Huon Cung, tirc 1a khiéu Huyén Quan. Pirc Chi Ton day:

“Ngwdi tu hanh biét cdch hdi quang phdn chiéu thi ddc
kim don.” 23)

DPac kim don nghia la dic dao.

(20) Cach Thirc Tho Phwong (Pai Thira Chon Gido), tr. 227.
(21) Chiéu chwong: Chiéu sang.

(22) Cach Thirc Tho Phwong (Pai Thira Chon Gido), tr. 233.
(23) Cdach Thirc Tho Phwong (Pai Thira Chon Gido), tr. 228.
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Hiéu ro6 y nghia huyén vi ctia Thién Ban nhw trinh bay
trén day, ching ta biét rang Dtrc Chi Ton day 1ap Thién
Ban khong phdi dé mon sanh hwéng ngoai, chi nhin ra
ngoai ma lay Thwong DE.

Trai lai, ching ta biét rang minh nén hwéng vao
trong, tim Drc Cao Pai 4n tang bén trong thin xac cla
minh, & dinh dau (Né Huon Cung).

Trong than thé, dinh d4u la noi cao nhit. Xwa Kia,
sach Au Hoc Quynh Ldm ciia nha Nho goi dinh d4u 13 cao
dai.29

birc Pong Phwong Lio T6 day:

“Cao Dai la ché cao nhitt ciia méi chiing sanh. Ditc Cao
Dai Thwong PE hang ngw noi dé.” (25)

24 Sach Au Hoc Quynh Lam %)% 3% # do Trinh DPang Cat
#2 % % doi Minh (1308-1644) soan, roi TrAu Thanh Mach
A % Pk doi Thanh (1644-1911) viét phan ting bs. Nam
1912, tai Thwong Hai, Quang Ich Thw Cuc & % % & phat
hanh sach nay (bén quyén), 1a ban in da cia nha sach Thién
Bao X % . Trong quyén hai bd sach, trang 21, c6 ciu Cao dai
viét ddu = & & 28 (Dai cao goi 1a dau); va cau Ddu vi cao
dai 3 B & % (Pau 1a dai cao). Xem: Hué Khai, Ngé Vin
Chiéu, Ngwoi Mén bé Cao Pai Pdu Tién. Ha Noi: Nxb Ton
Giao 2012, tr. 24-25.

(25) Cor Quan Phé Thong Gido Ly Cao Pai Gido Viét Nam, 15-9
Giap Dan (Tht Ba 29-10-1974).
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birc Pong Phwong Lio TS con day:
Thit héi Cao Dai & chén nao
Ngwoi tu tré lai, tré vé ddu
Phdi chdng tim dén Cao Dai thwong
Dai thwong vé vi tai dinh ddu.(26)

Thoi Nhi Ky Pho D9, trong 14 thw thi nhit goi téi cac
tin hittu Cong Gido & thanh Corintdé (Corinth) nwéc Hy
Lap, Thanh Phaol6 héi:

- Anh em hd chdng biét rdng thdn xdc anh em la Dén
Tho cia Thién Chia, va Thdnh Thdn Thién Chia ngw
trong anh em sao? (3:16)

- Vay anh em hdy ton vinh Thién Chtia noi thdn xdc anh
em. (6:20)

Ngay nay, trong Tam Ky Ph6 D§, mot khi da hiéu ro y
nghia huyén vi cia Thién Ban, nguoi tin d6 Cao Dai c6
thé nhiac nhé ban than nhw sau:

- Trong than xac tbi c6 sdn Thién Nhan, c6 ciap dén, c6
cd Am Dwong, Tam Btru, Ngii Hanh, v.v... Vay, than xac
toi la mot Thién Ban.

- La m6n dé Pirc Cao Pai Thwong DE, t6i nén trau doi
dao dirc ban than dé thit sy tén trong Thién Ban trong
than xac t6i, dé bay té long tén kinh Plic Cao Dai

(26) Bac Nha Tinh Pwong, 18-3 Nham Ty (Th& Hai 01-5-
1972).
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Thwong D€ dang ngw trong toi.

- T4t ca cac loi 1& trén day qua 1a chan ly, nhung van
con la ly thuyét sach vé. Toi can tu thién (cong phu, tinh
luyén) dé€ that sw nhin thiy rd rang va cu thé rang
Thwong DE & trong toi, cling dé€ lam chirng 1oi Thay day
tir thuéd méi mé Pao:

“Nén chi cdc con la Thdy, Thady la cdc con.” (27)

Sau nay Thay con nhéc lai:

“Thdy la cdc con, cdc con la Thdy.” (28)

Stra chira, 17-10-2017
Hué Khai

(27) Thdnh Ngén Hiép Tuyén, quyén L. Pan ngay 13-6 Binh Dan
(Th& Nam 22-7-1926).

(28) Thanh tinh Ngoc Minh Dai, 29-12 Binh Ngo (Th& Tw 08-
02-1967).

32 - THIEN BAN TAI NHA



Ghi chu:

* P& tim hiéu thém vé dao Cao Dai, c6 thé tham khao
cac tip sach song ngir Viét-Anh ctia Hué Khai, lién két 4n
tong tai hai nha xuit ban Tén Gido va Hong Pirc (Ha
Noi) tir gitta ndm 2008 téi nay. Xem trang 59 & cudi
sach nay. Ngoai ra, c6 thé truy cip cac vin ban dién tr
tai:

http://chungtayantong.blogspot.com
http://daidaovanuyen.blogspot.com

http://huekhai.blogspot.com
http://understandingcaodaism.blogspot.com

* Quy dao hiru can thinh kinh sach 4n téng (kinh biéu)
chuyén qua dwong bwu dién, vui long g&i dién thw veé:

daidaovanuyen@gmail.com

HUE KHAI - 33

I will make there an altar to God,
who answers me in the day of my distress
and has been with me wherever [ have gone.

Genesis 35:1

Tai d6 toi sé lam mot ban tho d€ tén kinh Thwong DE,
DPang dap 1o toi nhirng khi toi lo 1Ang hay siu dau,
va da & cung toi bat ky noi nao toi di.

Sang Thé Ky 35:1
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THE GOD’S ALTAR AT HOME

HUE KHAI - 35 18

FROM HEART TO HEART

The purpose of this booket is to share some basic
understanding of the God’s Altar at home.

In the Third Universalism, our Master borrows the
visible to lead us back to the invisible. Caodai God says:

Clearly exposed is the Caodai principle:
Borrowing the visible to convey the invisible.()

The God’s Altar at home is one of the various visible
means borrowed by our Master. He teaches that we
should comprehend the altar significance to cultivate
ourselves into divinities.

The Altar is compared to the lamp our Master
transmits to guide our steps in the darkness of
ignorance. Caodai God says:

The visible Altar arrangement for worship
Is like the lamp transmitted to disciples.(2)

(1) Cach Thirc Tho Phwong (The Way of Worship), in Dai Thira
Chon Gido (Ha No6i: Ton Gido Pub., 2016, p. 231). Issue No
36-2 by the Programme of Joining Hands for Free Caodai
Publications. Hereafter it is referred to as The Way of
Worship.
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Whenever arriving in a new city, travellers certainly
need a map to get the right destination, instead of going
astray.

Similarly, the God’s Altar is like a map that helps us
find the way to cultivate ourselves. Caodai God says:

The God’s Altar is like a map.
Survey its outside to cultivate your inside.)

Why is it necessary to cultivate our inside?

Living in this world, while trying to satisfy our
secular desires of fame, profits, and sex, etc. our bodies,
brains, morality, and souls are gradually degenerated.

When a house declines, its owner will have it
mended. If a car is out of order, its owner will have it
fixed. Thus, it is not enough to cure diseases of a
weakened body; man had always better cure his soul by
cultivating himself, leading a virtuous life, and
practising meditation. Quan Am (Guanyin) Bodhisattva
says:

Self-cultivation means correcting yourselves,
And recovering deficiencies in body and soul.(¥)

Man is a micro-sacred light, and God is the Macro-

(2) The Way of Worship (in DPai Thira Chon Gido), p. 232.
() The Way of Worship (in Pai Thira Chon Gido), p. 231.
(4 Huon Cung Pan, seance on Monday 28 June 1965.
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Sacred Light. Man is from God, for higher evolution.
Self-cultivation is a journey taken by micro-sacred lights
to return to their ancient origin, namely the Macro-
Sacred Light, completing the evolution circle. Caodai
God says:

Human bodies change for evolution.
Self-cultivators had better improve themselves.
It’s like making up for the devolution,

In order to recover their former origin.(5)

Man (a micro-sacred light, also a microcosmos) and
Heaven (the Macro-Sacred Light, also the Macrocosmos)
have the same substance which is the sacred light.
Caodai God says:

As a sacred being on earth,
You have the same substance as God.(6)

Therefore, what Heaven owns, man does, too. Caodai
God says:

As a microcosmos,

Man is not different from Heaven.
Whatever God possesses,

Man inherits enough.(7)

Gold is buried deep inside earth and jade is hidden

() The Way of Worship (in Pai Thitra Chon Gido), p. 230.
(6) Thién Ly Pan, seance on Friday 04 February 1966.
(7) The Way of Worship (in Dai Thitra Chon Gido), p. 229.
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inside stone; without hardships of quarrying we cannot
extract them. In the same way, the divine and valuable
similarities between God and man are not obviously
exposed. These sublime values are secretly concealed
inside human body, and should be “quarried” through
deep meditation practice.

Therefore, at the very beginning of Caodaism (1926),
our Master told us to practise meditation (precious
dharma):

“He who keeps at least ten days of vegetarianism each
month may be taught the precious dharma.” (8

Due to that reason, when making The New Law (Tan
Ludt), the early Caodai Holy Assembly obeyed our
Master’s teaching and stipulated therein eight articles
on Meditation Houses (Tinh Thdt). The then Holy
Assembly explained: “Meditation Houses are tranquil
ones designed for the disciple’s meditation practice.”

Today, therefore, more and more Caodai disciples
realise that exotericism does not exclude esotericism
and they have practised meditation, following our
Master’s teaching recorded in An Anthology of Holy
Sayings (Thdanh Ngén Hiép Tuyén), or what is stipulated

®) Thdnh Ngén Hiép Tuyén (An Anthology of Holy Sayings),
vol. 1. Seance on Saturday 17 July 1926. However,
meditators had better increase much more vegetarian days
so that they can soon become perpetual vegetarians.
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in The New Law (Tan Ludt).

The God’s Altar at home is a visible means designed
to convey several meditation hints. However, this
booklet is NOT a manual on meditation. It aims at
sharing some basic understanding of the God’s Altar so
that, through its arrangement, Caodai disciples can
recognise the map our Heaven Father bestows upon us,
showing the return way to Him, our divine origin.

[ sincerely express my deep gratitude to Tu Poan, a
sophisticated teaching colleague of mine, who helped
proofread the 2014 English text and adjust some words.

[ am wholeheartedly grateful to all respectable
donors of the Programme of Joining Hands for Free
Caodai Publications, whose noble generosity enables
thousands of these copies to reach your hands.

I beg Master to bestow great favour upon my
benefactors, their ancestors and relatives as well.

Namo Caodai the Immortal Mahabodhisattva Mahasattva.

17 October 2017
Hué Khai
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THE GOD’S ALTAR AT HOME

After an initiation ceremony at a Caodai holy house, a
new disciple had better choose the most appropriate
place at his home to establish the God’s Altar (see Plate
1, page 40a).

I. ARRANGEMENT
OF THE GOD’S ALTAR AT HOME

O,
God’s Eye
@ @ €)
Fruit Thai Cuc lamp Flowers
@ Q0® ®
Tea Three cups of liquor ~ Water
® @),
Lamp Incense bowl Lamp

1. The God’s Eye.
2. The Thai Cwc (Taiji) lamp.
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3. The vase of flowers.

4. The dish of fruit.

5-6-7. The three small cups of liquor.
8. The cup of water.

9. The cup of tea.

10. The incense bowl (incense burner).

11-12. The two lamps.

On the altar, eleven items (from 2 to 12) form three
lines: [4-2-3], [9-7-5-6-8], and [12-10-11]. They
resemble the Chinese character Wang % (that means
King). The God’s Eye [1] looks like the Chinese radical
Zhu N placed above Wang, and thus they all resemble
the character Zhu # (that means Lord). It is implied
that God is the King of all creatures and also the Lord of
the universe.
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The God’s Altar consists of such twelve items as
mentioned above. Caodai God says: “Twelve is a specific
number of God.” (12)

As a result, for instance:

- According to Caodai teaching, a disciple should
“offer twelve kowtows to God”.(1P) However, instead of
twelve kowtows, he is allowed to kowtow three times;
after each kowtow, his forehead touches his palm-down
hands on the floor four times.

- The mantra “Nam mé Cao Pai Tién Ong Pai B Tdt
Ma Ha Tat” recited by Caodai disciples consists of
twelve words. This mantra means Namo Caodai the
Immortal Mahabodhisattva Mahasattva.

- On Saturday 20 February 1926, Caodai God’s
earliest disciples amounted to twelve: Ng6 Van Chiéu
(1878-1932), Vwong Quan Ky (1880-1939), Lé Van
Trung (1875-1934), Nguyén Vin Hoai (18..7-19..7),
Poan Van Ban (1876-1941), Cao Hoai Sang (1901-
1971), Ly Trong Qui (1872-1945), Lé Van Giang (1883-
1932), Nguyén Trung Hau (1892-1961), Trwong Hitu
Dirc (1890-1976), Pham Coéng Tac (1890-1959), and
Cao Quynh Cw (1888-1929).

(1a), (1b) An Anthology of Holy Sayings, vol. I. Seance on
Thursday 25 February 1926.
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II. THE SIGNIFICANCE
OF THE TWELVE ALTAR ITEMS

1. The God’s Eye

Caodai God (the Supreme Being) does not bear any
physical body. Therefore, we had better not create any
portrait or statue of God in our image. Caodai God says:

“Unlike other religions, instead of a human image, why
do I tell you to draw the Holy Eye to worship Me? You
should know that God is Dao (the Principle), whose
extreme sacredness embraces the whole universe. I have
not got a physical body like yours; so, worshipping the
God’s Eye means worshipping Me.” (2)

The God’s Eye appeared to Ngo6 Van Chiéu (1878-
1932), the first disciple of Caodai God, on Phd Quéc
island. The event is narrated as follows:

“On Wednesday morning 20 April 1921 (the thirteenth
of the third lunar month), around 8.00 a.m., sitting in his
hammock slung at the rear of his residence and looking
at the open sea, suddenly he [Ngo Vdn Chiéu] caught sight
of a large lifelike left eye which was encircled by radiant
beams in the sky and full of splendour.

Frightened by such a vision, he hid his eyes in his
hands. After a while, he lowered his hands and still saw
the same sight. Then, he joined his hands praying to the

(2) The Way of Worship, pp. 226-227.
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immortal for making the eye disappear if he was ordered
to worship it. Strange enough, thereafter, its brightness
waned gradually and finally faded away.

But, in his heart, he still had some hesitation. As a
result, the same eye came to sight again some days later
and it would not disappear until he prayed and promised
to worship it.” 3)

Caodai God says:

Why are you taught to worship the God’s Eye?
It’s the basis of all living beings.

It represents God the all-good,

Who also the Lord producing all creatures.(*)

The God’s Eye is the basis of all living beings because
it is human conscience, the innate sense of morality.
Losing his conscience, man loses his basis; then, despite
his human image, his soul has decayed or rotted.

The above-mentioned significance may remind us of
the God’s Eye in a well-known sixty-eight-lined poem
entitled La Conscience, written by Victor Hugo (1802-
1885) to narrate the first recorded Biblical murder
(Genesis 4:8).

(3) Hué Khai, Ngé Vdn Chiéu, the First Caodai Disciple. Ha Noi:
Toén Gido Pub., 2012, pp. 78-79. Issue No 2-3 by the
Programme of Joining Hands for Free Caodai Publications.

() The Way of Worship, in Dai Thtra Chon Gido, p. 231.
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Both Cain and Abel were sons of Adam and Eva.
Affected by blind jealousy and losing his conscience,
Cain attacked and killed his own younger brother in the
field. After his crime, according to Hugo’s verses, Cain
began an exodus to seek in vain his peace of mind
because the God’s Eye always kept looking at him, even
when he hid himself underground.

That judging Eye symbolises the conscience
awakened in Cain. Illustrating Hugo’s idea, in 1877,
Frangois Chifflart (1825-1901) drew the God’s Eye as
the left one (see Plate 4, page 40d).

It is worth noticing that the God’s Eye is also the left
one on the Caodai Altar.

Why do Caodaists not worship God in the image of
aman?

Worshipping God in the symbol of the Eye is closely
connected to this ancient Vietnamese saying: “In heaven
God has eyes.”

During an evocation seance at the Vietnam Organ for
Universalising Caodai Teaching (No 171 Cong Quynh
street, district 1, Saigon) at the hour of Dog (from 7 to
9p.m.) on Wednesday 06 February 1974, Spiritual Pope
Ly Thai Bach said:

“God is not an image of a deity statue, a human statue
or an object statue. The God’s Eye itself is merely a symbol
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expediently borrowed to convey the truth through a
concrete form chosen subjectively.”

We should contemplate His Holiness Pope Ly’s
words.

During an evocation seance at the Ngoc Minh Dai holy
meditation house (district 4, Saigon) on Wednesday 08
February 1967, Caodai God said, “I am the breath of
nothingness..” As the breath (qi %) of nothingness
(xuwu J£ #), God does not have a specific form. God is
also the Macro Sacred Light. As the light, God is
shapeless. Accordingly, His Holiness Pope Ly says, “God
is not an image of a deity statue, a human statue or an
object statue.”

In ancient days, Chinese people conceived of God in
the image of their kings; thus, their statues or paintings
show God as a king wearing royal vestments [see Plate
2, page 40b]. The way they conceived of God is
denominated “anthropomorphism” by philosophers.
However, God does not belong to a nationality or race.
Of course, the Chinese image of God looks strange in the
eye of other peoples. An obvious proof is a fresco
painting by Michelangelo (1475-1564), which forms
part of the Sistine Chapel’s ceiling in Vatican City. This
[talian genius’s artwork shows God as a strong, old-aged
European man [see Plate 3, page 40c].

Nonetheless, humans generally prefer God personal

HUE KHAI - 47

24

to God impersonal. They need an image like them but
transcending them so that they can trust in. That is why
Swami Vivekananda (1863-1902) says that if a fish
could conceive of God, its God would certainly be
another fish of much more bigness, strength and beauty.
(cf. What Religion Is in the Words of Swami Vivekananda,
edited by John Yale. New York: Julian Press, 1962.)

Humans need an image or a symbol which not only
combines God personal with God impersonal but also
represents the sameness of mankind. Thus, the Divine
Eye is the symbol of God in Caodaism; however, it is not
the absolute. Getting to this point, one can apprehend
why Spiritual Pope says, “The God’s Eye itself is merely a
symbol expediently borrowed to convey the truth through
a concrete form chosen subjectively.” (5)

2. The Thai Cwc lamp

Thai Cwc (Taiji) produces the Two Forms (Yin and
Yang principles); then these Two Forms interact to
produce myriads of creatures in the universe. In this
sense, Thai Cwc also represents God (the Creator).
Another title of Caodai God is “Thai Cwc the Holy
Emperor”. Thus, the Thai Cwc lamp on the altar
symbolises the origin of the universe. Caodai God says:

“Before the separation of heaven and earth, the breath

(5) Hué Khai, The Caodai Ideology. Hanoi: Hong Pirc pub., 2017.
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of Nothingness pervaded the whole universe, illuminating
the cosmos. It is the central point called Dao (the Way).
Dao produces Thdi Cwc (Taiji), transforming into the Two
Forms. The Two Forms are Yin and Yang (passive and
active) principles. Then Yin and Yang produce myriads of
creatures.” (6)

The Thai Cuc lamp symbolises a person’s good sense
of morality, or his bright conscience, which is compared
to the mind lamp. Caodai God says:

“The central lamp on the altar is a means expediently
borrowed to represent your mind lamp.” (7)

Accordingly, it is advised to let the Thai Cwc lamp be
lit all day and night, even when there is not a ritual
before the altar. It implies that one should always keep
his mind lamp bright. The Golden Mother of the Jade
Pond advises us:

Don’t let your mind lamps dim.
Keep your hearts free from secular desires.(®)

The Thai Cwc lamp also symbolises the God’s Eye
within human body (inside his top of head). Caodai God
says, “Thdi Cuec is the God’s Eye”.(®)

(6) The Way of Worship, in Dai Thira Chon Gido, p. 227.

(7Y The Way of Worship, in Dai Thira Chon Gido, p. 228.

®) The Vietnam Organ for Universalising Caodai Teaching,
seance on Thursday 07 October 1976.
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3. The vase of flowers

Flowers on the God’s Altar should consist of five
colours. The rare black ones may be replaced with the
very dark ones.

The Five Colours symbolise the Five Directions, the
Five Climatic Factors, the Five Elements in nature. They
also symbolise the Five Elements, the Five Viscera, the
Five Virtues, and the Five Precepts in human bodies.
The correlations between these groups of five are
shown on next page.

Thus, when offering colourful flowers, we should
remind ourselves that we had better improve our Five
Virtues, observe the Five Precepts, and abstain from
excessive sex as well as immoderate drinking and eating
to keep our Five Viscera healthy.

Having fully absorbed Yin Yang and the Five
Elements in nature, plants produce beautiful and
fragrant flowers. Therefore, flowers symbolise Essence,
one of the Three Treasures (the other two are Breath
and Spirit).

Similarly, man is the essence of Yin Yang and the Five
Elements combined, as described in a Confucian
scripture entitled the Book of Rites:

) The Way of Worship, in Bai Thtra Chon Gido, p. 227.

50 - THE GOD’S ALTAR AT HOME



Colours | Green White Red Black |Yellow
Directions| East West South North | Center
Climatic | Warmth | Coolness Dryness Cold |Damp-
Factors ness
Elements | Wood Metal Fire Water | Earth
Viscera Liver Lungs Heart |Kidneys | Spleen

Virtues | Benevo- | Righteous- | Propriety (Wisdom | Sin-
lence ness cerity

Precepts Not Not Not Not Not
killing stealing commit- |drinking |making

ting alcohols | wrong
Wrong |or eating|speech
sex meat

“Man is therefore produced by the virtues of Heaven
and Earth, by the interaction of Yin and Yang, by the
union of the sacred beings, and by the finest matters of
the Five Elements.” (10)

Offering flowers of five colours implies that we can
practise meditation to nourish our Five Viscera and
combine the Five Elements available in our bodies to
cultivate ourselves into divinities.

10 P AFE, R EMZIE, BHZR, BV E, 2i72F
R, (723, 72 1%)
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4. The dish of fruit

Having fully absorbed Yin Yang and the Five
Elements in nature, plants produce flowers. Finally,
flowers turn into fruit. Figuratively, fruit means result.
In other words, the dish of fruit symbolises the
disciple’s successful journey of self-cultivation.

5-6-7. The three small cups of liquor

Liquor is obtained by distillation from fermented rice
(or other grains). Thus, liquor symbolises Breath, one of
the Three Treasures.

Arranged in a line, the three small cups of liquor
resemble the Chinese character Yi — (that means One).
Successful self-cultivators are those who have got the
One, becoming divinities

Liquor is poured into three small cups or glasses on
the altar; about one third of each cup or glass is filled.
So, the contents in the three cups fill one full cup, which
implies the significance of “having got the One”.

8. The cup of water

Having no colour or taste, plain water symbolises
Yang.

9. The cup of tea

Having a good scent, colour, and slightly bitter taste,
tea symbolises Yin. Tea also symbolises Spirit, one of
the Three Treasures.
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Therefore, both the cups of water and tea are
symbols of Yang and Yin, the dual forces that
interactively give birth to myriads of creatures in the
universe. Caodai God says:

“The two cups of water and tea are Yang and Yin
(active and passive). Yang and Yin are dual forces of
heaven and earth. They are also your Spirit and Breath,
my children. Without Spirit and Breath, how can you
succeed in cultivating yourselves into divinities? Without
Yang and Yin, how can myriads of creatures be produced
in the universe? Without males and females, how can
living creatures be multiplied more and more? So, Yang
and Yin are the mysterious duality of heaven and
earth.” (1)

At the end of a worshipping ceremony, both the tea
and the plain water are poured into another cup. This
mixture is called yinyang water and is customarily used
as aremedy by a patient.

To sum up, flowers, tea and liquor arranged on the
God’s Altar are symbols of the Three Treasures
(Essence, Breath, Spirit) in human bodies. Owing to
them, meditators can cultivate themselves into
divinities.

10. The incense bowl (incense burner)

(1) The Way of Worship, in Dai Thira Chon Gido, p. 228.
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One by one, the five incense sticks are inserted into
the bowl or burner as follows:

b\\‘/l/ }\\’/,/
///,\\\\ ///,\\\\
31 2 21 3
514 |4 5|
Style 1 Style 2

N.B.: Style 1 should be recommended.

a. Forming the inner line with three sticks is called
disposing the Three Powers (Heaven, Earth, Man). It
implicitly refers to the equal relationship between man
(microcosmos) and the universe (macrocosmos).

b. When the outer line is added, the total of five
incense sticks symbolises the Five Elements (Wood,
Metal, Fire, Water, Earth).

Caodai God says that the incense burner is a symbol of
the Five Elements.(12)

The five incense sticks imply that man is a sacred

(12) The Way of Worship, in Bai Thira Chon Gido, p. 228.
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creature in the universe. The Book of Rites, one of the
Confucian scriptures, describes man as follows:

“Man is therefore produced by the virtues of Heaven
and Earth, by the interaction of Yin and Yang, by the
union of the sacred beings, and by the finest matters of
the Five Elements.”

So, offering the five incense sticks (like offering the
flowers of five colours) bears the hidden meaning that
owing to meditation practice, we may both nourish our
Five Viscera and combine the Five Elements available in
our bodies to cultivate ourselves into divinities.

11-12. The two lamps

The two lamps are lighted at each beginning of the
four daily worshipping ceremonies. They are turned off
when the ceremony is over.

The lamp on the same side of the flowers symbolises
Yang; the one on the opposite side symbolises Yin.

These two lamps are therefore symbols of Yang and
Yin, produced by Thai Cwc (Taiji).

They symbolise the sun (Yang) and the moon (Yin) in
the sky. Caodai God says:

“The two lamps (Yang and Yin) symbolise the sun and
the moon.” (13)

They also symbolise two human eyes: The left one is
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Yang; the right one, Yin. Caodai God says:
“Your two flesh eyes are symbols of Yang and Yin.” (14)

For meditation practitioners, the hidden meaning of
the two lamps is as follows:

Secular people generally look outward with flesh
eyes; the sight they catch usually affects their soul or
mind, and troubles them.

Meditation practitioners had better look inward to
search for the God’s Eye immanent within their top of
head.

III. CONCLUSION

Understanding the  above-mentioned  mystic
significance of the God’s Altar, we know that the altar is
established not for the purpose of looking outward to
pay homage to God.

Contrarily, we realise that we had better look inward
to search for Caodai God immanent within our bodies,
inside the top of each head.

The top of head is the highest position of the body.
Ancient Chinese Confucian scholars once named it
caodai (gaotai & £ ).(15)

(13) The Way of Worship, in Bai Thira Chon Gido, p. 228.
(14) The Way of Worship, in Bai Thira Chon Gido, p. 227.
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His Holiness Péng Phwong Lio T6 (0ld Patriarch of
the Orient) says:

“Caodai is the highest position of each human. Caodai
God permanently dwells there.” (16)

Old Patriarch of the Orient also says:

Who knows Caodai is where.
Returning to God, which place?
Isn’t God within your head?
Indeed, Caodai is there.(17)

In the Second Universalism, writing his first letter to
the Corinthians, Saint Paul asked:

- Don’t you know that you yourselves are God’s temple
and that God’s Spirit dwells in your midst? (3:16)

- Therefore glorify God in your bodies. (6:20)

Today, having perceived the mystic significance of

(15) You Xue Qiong Lin %% 3 # by Cheng Dengji #2 5 &
(1308-1644), then supplemented by Zou Shengmai #¢ % Jk
(1644-1911). The book (in four vols.) was issued in
Shanghai in 1912 by Guangyi shuju % % & 4. In its vol.
two, p. 21, there are these sentences: (a) Caodai is called
head & 2 & #2; and (b) Head is caodai 28 B % &.

(16) The Vietnam Organ for Universalising Caodai Teaching,
seance on Tuesday 29 October 1974.

(17) The Bac Nha Meditation Hall, seance on Monday 01 May
1972.
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the God’s Altar, Caodai disciples may remind
themselves as follows:

- Immanent within my body are the God’s Eye, a pair
of lamps (our flesh eyes), Yin-yang, the Three
Treasures, and the Five Elements, etc. Thus, my body is
a God’s Altar.

- As a disciple of Caodai God, I should cultivate my
own virtues in order to truly honour the God’s Altar
within my body, as well as to pay homage to Caodai God
dwelling inside me.

- All above-mentioned words are true but they
remain bookish knowledge. I myself should deeply
practise meditation so that I can realise that God is
within me, as well as to testify what our Master taught
at the very beginning of Caodaism: “Therefore, you are
God, and God is you..” (18)

Our Master once reiterated: “God is you, and you are
God.”(19)

Revised, 17 October 2017

(18) An Anthology of Holy Sayings, vol. 1. Seance on Thursday
22 July 1926.

(19 The Ngoc Minh Pai holy meditation house, seance on
Wednesday 08 February 1967.
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FOR FURTHER READING

A. For more knowledge of Caodaism, readers are
suggested to consult the following bilingual
Vietnamese-English books by Hué Khai, published by
the Programme of Joining Hands for Free Caodai
Publications in cooperation with the To6n Giao
(Religion) and the Hong Dirc publishing houses since
mid-2008:

1. CAI DEP THEO MY HQC CAO DAI / Beauty in Terms of
the Caodai Aesthetics. Ha Noi: Hong Dirc, 2017.

2. CAM PAO CAO PAI O TRUNG KY (1928-1950) /
Caodaism under Persecution in Central Vietnam
(1928-1950). Ha No6i: Ton Gido, 2012.

3. PAO CAO PAI TRONG POT SONG CONG CHUNG /
Caodaism in Public Life. Ha No6i: Ton Gido, 2015
(collaborated with Thién Quang).

4. DAT NAM KY - TIEN PE PHAP LY M& DAO CAO DAI /
Cochinchina as a Legal Precondition for the
Foundation of Caodaism. Ha Noi: Ton Giao, 2008,
2010.

5. DAT NAM KY - TIEN PE VAN HOA ME PAO CAO DAI
/ Cochinchina as a Cultural Precondition for the
Foundation of Caodaism. Ha Noi: Tén Gido, 2008,
2012.
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6. DOI THOAI LIEN TON GIAO T» GOC NHIN MOT TiN
HO'U CAO PAI / Interfaith Dialogues as Viewed by a
Caodai Believer. Ha N6i: Ton Giao, 2015.

7. GIA PINH TRONG TAN LUAT CAO DPAI / Family in the
Caodai New Law. Ha Noi: Ton Gido, 2014.

8. LU'Q'C S’ DAO CAO PAI: KHAI MINH DAI PAO 1926 /
A Concise Caodai History: The 1926 Inauguration. Ha
Nbi: Tén Gido, 2015.

9. LUQ'C SO PAO CAO PAIL: THO'I TIEM AN 1920-1926 /

A Concise Caodai History: The Earliest Beginnings
1920-1926. Ha Noi: Hong Birc, 2017.

10. MOT THOANG CAO DAI / Brief Glimpses into
Caodaism. Ha Noi: Hong Birc, 2017.

11. NGO VAN CHIEU - NGUO1 MON PE CAO PAI PAU
TIEN / Ngé Vdn Chiéu - the First Caodai Disciple. Ha
Noi: Tén Gido, 2008, 2009, 2012.

12. NGU GIOT CAM XU'A VA NAY / The Five Precepts Past
and Present. Ha Noi: Ton Giado, 2014.

13. TAM GIAO VIET NAM - TIEN PE TU TUONG MO
DAO CAO PAI / The Three Teachings of Vietnam as an
Ideological Precondition for the Foundation of
Caodaism. Ha N6i: Ton Giao, 2010, 2013.

14. TAM LY NGU'OT DAO CAO DAI / The Psychology of
Caodaists. Ha Noi: Hong Dirc, 2017.

15. THIEN BAN TAI NHA / The God’s Altar at Home. Ha
Noi: Tén Gido, 2014; Hong Ptrc 2017.
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16. TRONG THOT PAI CHUNG TA VOI TAM TINH MOT
TIN HO’'U CAO PAI / Nostra Aetate in a Caodai
Believer’s Sentiment. Ha NOi: Ton Gido, 2016.

17.Y THU'C HE CAO PAI / The Caodai Ideology. Ha Noi:
Hong Birc 2017.

B. Besides, all English texts of the above-listed titles
can be accessed at

http://understandingcaodaism.blogspot.com
THESE BOOKS ARE NOT FOR SALE.

*

CHUBNG TRINH CHUNG TAY AN TONG
KINH SACH PAI PAO

1. CAC SACH KHAC CUA HUE KHAI PA XUAT BAN
(tr thang 6-2008):

04-2. LONG CON TIN DANG CAO DAL 2008, 2010.

05-3. LUAT NHAN QUA THEO GIAO LY CAO DAL 2008, 2010,
2012.

11-2. NHO PAT LINH. 2008, 2009.

12-3. KINH C(*U KHO TRONG DAO CAO PAL 2009, 2010, 2011.

13-1. HOC TAP THANH GIAO NAM AT TY (1965). Ciing Lé Anh Minh
hiép chuy, 2009.

15-3. TIM HIEU KINH SAM HOI Cung Thanh Cin, 2009, 2010,
2011.

16-2. TIM HIEU NGOC HOANG THIEN TON BUYU CAO. 2009, 2010.

27-2. HANH TRANG TIEN BOI CAO TRIEU PHAT. Cung Cao Bach
Lién, 2010, 2012.

28-2. TRIET LY DEN THANH CAO PAI TAY NINH. 2010, 2012.

30-2. MOT DONG BAT NHA. 2010, 2013.

31-2. GIAI MA TRUYEN TAY DU. 2010, 2011.
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39-2. TIM HIEU HAI BAI TIEN THIEN KHI HOA VA QUE HUBING
NOIBIEN. 2011, 2012.

42-2.NHIP CAU TUBING TRI. 2011, 2013.

43-2. PIEM TUA TAM LINH. 2011, 2012.

44-2.POC LAl THAT CHAN NHAN QUA. 2011, 2013.

45-1. NGU'OT PAO CAO PAI LAM QUEN PHUENG PHAP NGHIEN
CU’uU. 2011.

47-1. MOT GOC NHIN VAN HOA CAO PAIL 2011.

48-2. CON PUONG HANH PHUC. 2011, 2013.

51-3. CUQC POT PHAT THICH CA. Ngb Bai Thién, tranh 4 mau,
2012 [in 2 1an], 2013.

52-3.TU C0'U CO'U HUYEN THAT TO. 2012, 2013, 2017.

54-2. BAC CAU TAM LINH. 2012, 2013.

55-2. HOA PIEU LIEN TON. 2012, 2013.

59-1. QUAN THANH XU’A VA NAY. 2013.

62-1. CUOC POT PUC KHONG TU. Cing Lé Anh Minh (truyén
tranh), 2013.

69-1. DUOT MAI PAO VIEN. 2013.

71-1. HO BIEU CHANH XUA VA NAY. 2014.

72-1. PETRUS KY XU'A VA NAY. 2014.

73-1. TWONG NHO NHAN T(* NGUYEN VAN THO. Ch bién, 2014.

74-1. HANH TRANG PU’C AN TRINH THAN NU. 2014.

80-1. VAN HANH THIEN SU’ XUA VA NAY. Két tap, 2014.

84-1.NEO VE TAM LINH. 2014.

87-1.NGON NEN NAO KHONG TAT. 2015.

91-1. LICH S’ THANH THAT CAO PAI THU O HA NOIL. 2015.

95-1. HANH TRANG TIEN KHAI NGUYEN NGOC TUENG (1881-
1951). 2016.

100-1. bOI PIEU VE BINH GIANG THANH GIAO. 2016.

101-1. GIr LUrA CHO NHAU. 2016.

103-1. HANH TRANG TIEN KHAI LE VAN TRUNG (1876-1934).
2017.

105-1. SONG PEP LA SONG PAO. 2017.

106-1. MONG MANH T@ TROT. 2017.

107-1. CAO CAO DANG NUI. 2017.

108-1. Al PO LONG BIEN. 2017.
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I1. CAC SACH CUA CAC TAC GIA KHAC PA XUAT BAN
(tlr thang 6-2008):

03-2. LOT VANG SEN TRANG. Bach Lién Tién Trwéng; Hué Khai cht
thich, 2008, 2009.

09-2. LE BON. Cao Tridu Phat soan; Hué Khai, Lé Anh Minh san
nhuan, 2008, 2009.

10-3. CB DUYEN VA TUOI TRE. Pham Vin Liém, 2009 [in 2 [4n],
2012.

14-4. DAO AO TRANG. Pham Vin Liém, 2009, 2010, 2016.

17-2. THIEN THU'. L& Anh Minh, 2009, 2013.

18-2. HUEING QUE CHO POT. Pham Vin Liém, 2009, 2012.

19-1. XUAN TRI AN. Hiép tuyén tho vin, nhiéu nguoi viét, 2010.

20-2.CO MOT TINH THU'ENG. Bach Lién Hoa, 2010, 2011.

23-2. BN GOI MIEN TRUNG. Pham Vin Liém, 2010, 2011.

24-4. HANH TRANG NGU'O'l PAO CAO DAL Diéu Nguyén, 2010 [in
21an], 2012, 2013.

25-3. CAU CHUYEN DPUC TIN. Diéu Nguyén, 2010, 2011, 2012.

26-1. NGHE THUAT THUYET TRINH GIANG PAO. Pon Tam, 2010.

29-2. DANH THAY DANH DAO. Pon Tam, 2010, 2012.

30-2. MOT DONG BAT NHA. Hué Khai, 2010, 2013.

35-1. XUAN CHUNG TAM. Hiép tuyén tho vin, nhidu ngudi viét,
2011.

36-2. DAl TH’A CHEIN GIAO. Cao Pai Chiéu Minh Tam Thanh V6
Vi, 2011, 2016.

37-2.NOI CHUYEN CAO DAL Pon Tam, 2011, 2012.

38-9. KINH SAM HOI MINH HOA. Tranh 4 mau, 2011, 2012, 2014,
2015, 2016, 2017.

40-2. S0* MANG PAI PAO TAM KY PHO PQ. Pon Tam, 2011, 2012.

41-2. TREN PUONG THIEN LY. Pham Vin Liém, 2011, 2013.

46-1. TIENG CHIM QUYEN. Pham Vin Liém (tho), 2011.
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48-2. CON PUONG HANH PHUC. Hué Khai, 2011, 2013.

50-1. XUAN HOA DONG. Hiép tuyén tho vin, nhiéu ngudi viét,
2012.

56-1. DPAO LY HUYEN CH. Thién Bao.

57-1. LQ'C SU’ BAT BU'U PHAT DAL Thién Bao, 2012.

60-1. MUC PICH & PUONG LOI CB QUAN PHO THONG GIAO LY
DPAI BDAO. bon Tam, 2013.

61-2. GIOT NGOC KIM BAN. Thanh Cin, 2013, 2014.

64-1. PAI DAO VA TON GIAO. Nhan Tt Nguyén Vin Tho, 2013.

66-1. THE NGU'OT AO TRANG. Nhidu ngudi viét, 2013.

67-2. BN CI*U PO. Diéu Nguyén, 2013, 2016.

68-1. TRUNG DU HANH DPAO. Nhiéu nguoi viét, 2013.

78-1. SB KHAO BAI KINH NGOC HOANG TAM AN. Lé Anh Minh,
2014.

80-1. VAN HANH THIEN SU’ XU'A VA NAY. Hué Khai két tap, 2014.

82-1. TIM HIEU NGU CHI PAI PAO. Thanh Cin, 2014.

86-1. MAY NHANH ROI SAU CONG MOT NHA. Pham Vin Liém,
2014.

90-1. MINH THIEN CHEN KINH. Thanh tinh Ngoc Linh, 2015.

92-1. HONG AN TAN PQ. Pham Vin Liém, 2016.

97-1. GOI NGUOT AO TRANG. Tran D3 Son (tho), 2015.

102-1. PUONG VE THAY. Ptrc Thuin, 2017.

104-1. MONG CANH CHUON CHUON. Tr4n D4 Son (tho), 2017.

109-1. AL HOA KHONG CON NUFA. Lé Anh Minh, 2017.

* PAI PAO VAN UYEN (d3 xu4t ban téi tap 24), Hué Khai chu bién
tlr nam 2012, ba thang phat hanh mot tip. Ban dién ti xem tai:
daidaovanuyen.blogspot.com

Ghi chd: 108-1 tic 1a quyén 108, in lan th& nhit. 38-9 tic la

quyén 38, in lan thi chin.

SACH KHONG BAN / NOT FOR SALE
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