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Pong kinh nguyén hoi huéng cho qubc thai dan an,
dao phdp trudng luu, chanh gido hoang duong,
Dai DPao Cao Dai quy nguyén thong nhtt,
van linh thuc tinh hoi dau, ddng ding bi ngan.
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Quy vi vui long KHONG photocopy, KHONG mua ban bét ky
kinh séch nio do Chwong Trinh Chung Tay An Téng Kinh Sdch
Dai Pgo thuc hién. Tran trong kinh moi Quy vi lién hé véi cac
diém phat hanh cua chiing toi tai céc tinh, thanh, quan, huyén dé
thinh c4c an pham chénh thirc (kinh biéu).

Kinh sich dugc an tong dé kinh biéu rong rai 1a nho ¢6 biét
bao tdm ldng vang cua hang hang 16p 16p dao tdm gan xa goi
gam. Pé khong phu long cic bic Manh Thuong Quén Ay, xin
Quy vi trin trong gilt gin kinh sich dé truyén trao cho diing
nguoi that tdm tim tu, hoc dao. Ching t6i chan thanh biét on su
thau hiéu, dong cam, va hop tic chat ché cua Quy vi.
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Hiém c6 hién twong nao trong lich st
chdu A hién dai lai c6 thé bi nguoi
phuong Tay hiéu sai hoan toan nhu dao
Cao bai. (...) Trong chung mirc nao do,
viéc nguoi phuong Tay khong hiéu biét
vé dao Cao Dai 1a trdch nhiém cia
chinh nhitng nguoi Cao Dai.

Gido Su RALPH B. SMITH (1939-2000)
“An Introduction to Caodaism”
BSOAS. Vol. XXXIII, London 1970.



GIAO CAM

Néu khong 1am, ton gido trong doi sdng cong
ching (religion in public life) 1a mot lanh vuc
duong nhu hay con khd méi dbi véi cong dong Cao
Pai. Nguoi dao Cao Pai néu mudn thuc thi chu
trwong Thé Pao dai dong cia Ky Ba, hoic mudn
dem dao vao doi nhu gido 1y Cao Dai huéng dan,
thi ¢6 18 cling nén luu y dé tiép can nhitng van dé
phd quit ma cdc nha nghién ctru hién nay dang
quan tdm khi ban vé vai trd, ¥ nghia, v.v... clia ton
gido trong doi sdng cong ching.

Tai Ha N1 vao hai ngay 29 va 30 thdng 12 ndm
2014, Trung Tam Nghién Ciu To6n Gido Duong
Pai (CECRS) " t6 chuc cudc toa dam khoa hoc
quéc té véi chit & TON GIAO TRONG POI SONG
CONG CHUNG (Religion in Public Life). Ban tb
chtrc nhan dinh:

(g

.. sw phdt frién cua ton gido hoc hién dai doi
héi chiing ta can c6 thém nhitng cdch tiép cdn mdi.
Ton gido con la mot thanh 16, tham chi la hat nhan
cua van hoa. Nhitng ton gido lon kién tao ca mor

nén van héa lén nhue van héa Khéng Gido, van héa
Kité Gido, van héa Hoi Gido.

Viét Nam la quéc gia da tén gido. Trong lich sit
va hién tai, ton gido co vai tro to lon doi véi su
phdt trién van héa dan téc. (...) Hién nay, trong
béi canh toan cdau héa, viéc gtk gin va phdt huy
ban sdc van héa dan téc, phdt huy cdc gid tri van
hoa va dao dvrc ton gido phuc vu phdt trién xa hoi
ngay cang tré- thanh birc thiét.” @

Puogc moi tham gia cudc toa dam nay, hién hitu
Thién Quang va hién hiru Hué Khai di c6 hai bai
tham luan.”’ Nhan thiy bai viét cta hai hién hiru
khé hop véi dinh huéng ciia Ban An Tdng trong
budc dau xay dyng mang sich vé ton gido hoc cua
Chuong Trinh Chung Tay An Tong Kinh Sdch Dai
Pao, ching t6i 1ay 1am hoan hy xuat ban tap sich
nho nay.

Théng 02-2015

Chwrong Trinh Chung Tay An Tong
Kinh Sdch Pai Pao

@ Trich thu ngay 15-9-2014 cta ban t6 chirc moi viét bai tham
() CECRS (Center for Contemporary Religious Studies) thanh gia toa dam.
lap nam 2007, thugc truong Pai Hoc Khoa Hoc Xa Hoi Va ® Tuy nhién, vi cong tic day hoc, hién hitu Thién Quang khong
Nhan Vin (Pai Hoc Qudc Gia Ha Noi). thé c6 mat tai cudc toa dam & Ha Noi.




THIEN QUANG

CACH TIEP CAN CUA DAO CAQ DA
POl VGI VAN DE TON GIAO
TRONG D01 SONG CONG CHUNG

Dua trén gido ly Cao Dai, chiing t6i trinh
bay céc dinh nghia tuong minh cho céc
khéi niém “ton gido” va “doi sdng cong
ching”. Tu cédc dinh nghia nay, ching t6i
chi ra rang cdc ton gido c6 mot vai trd quan
trong trong viéc phét trién cdc gid tri cia
con ngudi thong qua hai gia tri nén tang 1a
ty do va nhan ban. Do d6, néu ddp ung
thoa dang nhu ciu vé ty do ciia cd nhan va
nhu cdu vé nhan ban ctia xa hoi, ton gido s&
nhan dugc sy ung hd rong rdi cia cong
ching; nguoc lai, ton gido chi con la bong
mo trong doi sébng coéng ching hoic try
thanh chudng ngai dbi véi su tién bo cia
xa hoi.

THIEN QUANG -9

1. GIGI THIEU

Cao Dai la mot ton gido dugc khai sinh tai Viét Nam vao
gita thap nién 20 cua thé ky XX @ trén nén tang tu tudng
Tam Gido déng nguyén @ va trong chiéc ndi van héa cua
dat Nam Ky @. Vi mot hé théng gido 1y dwoc xiy dung
bang cich dung hoa, tong hop va phat trién cic ngudn tu
tuong quan yéu cia nhén loai ké tir thoi c6 dai, dao Cao
Dai c6 thé cung cip nhiing 10i giai ddp c6 ¥ nghia vé mit 1y
ludn va thuc tién cho nhiéu vin dé khoa hoc xa hdi dang
dugc quan tdm trong thé gidi ngay nay.

Tén gido trong doi sdng cong ching 12 mot trong nhitng
van d& nhu vay. Nhu nha xa hoi hoc ngudi My Robert
Neelly Bellah (1927-2013) da nhan xét, “dwong nhw suw
phan tich coi con nguoi hién dai la tran tuc, duy vat, phi
nhan tinh, va phi ton gido la sai lam rdt co ban vi sw ddnh
gid dé dwa vao nhiing tiéu chuan khéong thé do luong mot
cdch day dii tam tinh con nguwoi hién dai”,”” tbc do phat
trién cang ngay cang manh mé & pham vi toan cau cua ton
gido tir sau Chién Tranh Thé Gi6i Thi Hai dén nay cho
thdy mdi quan tAm ngay cang gia ting cta nhan loai d6i voi
ton gido.

Chi tiét ddy du vé tai liéu tham khao, xem tr. 37-38.
() [CQPTGL 2005], tr. 273-343.

@ [Hué Khai 2010, tr. 80-82.

® [Hué Khai 2008), tr. 43-45.

@ [Robert N. Bellah], tr. 300.
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Tuy nhién, su phét trién nay khéng c6é nghia 13 nhiing
cong kich trong qud khir hay hién tai d6i véi ton gido 1a
thiéu co s& mic dix ching c6 thé 1a thai qua xét trén mot s6
khia canh, bdi vi, nhu nhiing quan sdt ciia nha nhan hoc
nguoi My Clifford Geertz (1926-2006), “ton gido co lé lam
khé con nguwoi khong kém gi gilip con nguwdi tré nén phdn
khoi hon”.®

Nhan ra duoc sy that 4y, ca ton gido 1an coéng ching déu
¢6 nhirng thay doi trong thai d6 ctia minh theo chiéu hudéng
6 thé hda hop véi nhau mot cach tot dep hon, chang han,
cic ton gido ngay cang quan tim dén viéc tim sy tuong
dong cua minh v6i thé gi6i hién dai, con cong chiing thi
mong doi nhiing hinh thirc ton gido mdi mé khong can
thiép vao viéc tu chiu trach nhiém vé sé phan ctua mdi cd
nhén.®

Pung trude van dé mang tinh thoi sy nay, gido Iy Cao
Pai dd dwa ra mot cdch tiép can ma, vé mit ly ludn, gitip
cho ngudi ta thiy rd nhitng nguyén 1y dé phat huy ban chat
tich cyc cua tén gido nham ddp Gng nhimg nhu ciu va sy
quan tam cua cong ching, con vé& mit thyc tién, da duge cu
thé héa thanh nhimng quy tic sinh hoat ton gido trong doi
song hang ngay ctia ngudi tin d6 Cao Pai.

Chiing t6i s& phan tich cich tiép cAn nay qua cic muc
nhu sau: Muc 2 trinh bay dinh nghia cia cac khai niém “ton

© [Clifford Geertz], tr. 327.
© [Robert N. Bellah], tr. 299-305.
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gido” va “doi sdng cong ching” theo gido 1y Cao Pai. Dya
trén céc dinh nghia nay, muc 3 phan tich vai tro cua cic ton
gido trong viéc phat trién céc gid tri co ban cua doi song
cong ching & ca pham vi c4 nhan 1an pham vi x4 hdi. Muc
4 thao luan vé cdc két qua phan tich va rit ra két luan
chung ciia bai viét.

2. DINH NGHTA CAC KHAI NIEM “TON G1A0” VA “p0I SONG

CONG CHUNG”

Trong hai khdi niém “ton gidgo” va “doi séng cong
ching”, khéi niém sau don gian hon nhiéu so v6i khdi niém
trude, vi vay, ching t6i s& bat ddu tir cai don gian hon.

2.1. Dinh nghia khédi niém “ddi séng cong ching”

Cum tir tiéng Viét “doi séng cong chiing” twong duong

v6i cum tir tiéng Anh “public life”. Cum tir tiéng Anh nay,

theo mot sb tir dién cua Anh va My,” duoc ding dé chi
cong vi¢c, cong trinh hay phan doi song cua cd nhan hoac

@ Macmillan Dictionary: “Public life: work that involves being
known to a lot of people, especially in politics, but also in
religion and education.”

http://www.macmillandictionary.com/dictionary/american/pu
blic-life.

Encarta Dictionaries: “Public life: @ employment as an
appointed or elected official accountable to the public; @ the
part of somebody’s life that is known or is of interest to the
public and the media.”

http://www.bing.com.
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tap thé dugc cong ching biét dén hay dugc nhitng phuong
tién thong tin dai ching quan tam.

Lién quan dén noi dung ctia cum tir ndy, trong gido 1y
Cao Pai c6 khai niém “nhan sinh” A 4 ma ching tdi c6
thé dich sang tiéng Anh 13 “human beings”. Kinh dién Cao
Pai st dung chir “nhan sinh” (thuong duoc viét theo 16i
phdt 4m cta nguoi mién Nam 12 “nhon sanh”) theo ba
nghia:

® Xa hdi loai nguoi, bao gém moi mirc do c6 thé cé,
tr mirc do cua dam dong chwa c6 to chuc cho dén
muc do cua tap thé ¢6 td chuc.

@ Doi séng mang tinh xa hoi cua loai nguoi, duoc thé
hién ¢ nhitng quy md khac nhau tir nhé (vi du, gia
dinh) dén 16m (vi du, toan thé nhan loai).

® C4 nhan duoc xét trong cdc mdi twong quan véi xi
hoi.

Tu d6, khdi niém “nhan sinh” duogc dinh nghia la doi
séng xd hoi nhan loai, dwoc xét nhw mot t(fng hoa cua
nhiing twong quan giita cd nhdn va xa hgi, nham xdc dinh
vai tro ciia cd nhan doi véi su phdt trién cia xa héi ciing
nhw vai tro ciia xa héi doi véi su tién héa cia cd nhéan. ®
Pay 1a mot khdi niém rat quan trong ddi véi dao Cao Dai
trong ca 1y luan 1an thyc tién.

La mot ton gido tho Troi, dao Cao Pai van dé cao quan

® [CQPTGL 2006], tr. 205.
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niém “thudn nhan tam, dt thugn Troi”,”) nghia 12 bat ctr

diéu gi & thé gian nay néu mudn thuan long Troi thi trude
hét phai that sy phit hop vé6i long ngudi, véi doi sdng xa
hoi cia nhan loai. Va hon nira, trong td chirc cua dao Cao
Dai, “quyén nhan sinh” (hay “quyén van linh”, tirc quyén
luc ctia sy hoa hop toan thé nhan loai) 1a twong duong voi
“quyén Chi Linh” (tirc quyén ning téi cao ciia Thuong Dé).

C6 thé thdy rang ndi ham cua khéi niém “doi song cong
ching”, nhu dugc dé cap O trén, 1a mot phﬁn noi ham cua
khai niém “nhén sinh” trong gido ly Cao Dai. That vay, bat
clr cdi gi thudc vé khéi niém “nhan sinh”, néu phit hop véi
1ong ngudi thi déu ndm trong sy quan tim cua dai ching,
do d6, déu thudc vé khai niém “doi séng cong chiing”. Vi
thé, c6 thé dinh nghia “doi séng cong ching” 13 phdn doi
song xd héi dwoc cong ching quan tam. Vi dinh nghia
nay, toan bo 1y luan cia gido 1y Cao Pai vé nhitng van dé
nhan sinh lién quan dén sy phit hop véi long ngudi déu cé
thé duoc 4p dung cho doi séng cong chiing.

2.2. Dinh nghia khéi niém “tdn gido”

By gid, chiing tdi xét dén khdi niém “ton gido” & %K
(religion). Theo gido ly Cao Dai, dé hiéu ding khdi niém
“ton gido”, trudc hét phai hiéu dugc ndi dung co ban cia
khai niém “dao”. Dbi voi dan gian Viét Nam, nhimng chir
“Phat Gido”, “Thién Chia Gido”, “Cao DPai Gido”,... theo

@ Tda Thanh Tay Ninh, Kinh Thién Pao Va Thé Dao, bai “Kinh
Nhdp Héi”.
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thir tu, déng nghia véi nhitng chir “dao Phat”, “dao Thién
Chua”, “dao Cao bai”,... Nhu vay, chit “dao” dugc coi la
mdt tir thudn Viét twong (mg v6i tir Han-Viét “ton gido™.

Tuy nhién, gido ly Cao Dai da m¢é rong tir nghia cua chir
“dao” trong tiéng Viét nhu sau: “Pgo”, xét vé mit ban thé
luan, 12 bdn thé va nguyén Iy ciia bdt cir cdi gi hién hitu,"”
con xét vé mit nhan thire ludn, 13 s két hop mot cdch quan
binh giita cdi Chan, cdi Thién va cdi My.""" Trong nhiéu tai
liéu do ngudi Cao Dai bién soan, dé tranh nhdm 13n véi chir
“dao” theo nghia ton gido, chitr “Pao” theo nghia m& rong
duogc viét hoa. Chiing t6i ciing diing céch viét nay.

Thuat ngit “Pao” i&, dugc hiéu theo nghia “ban thé va
nguyén 1y cua hién hitu”, ¢6 ngudn goc tir Lio Gido. Tuy
nhién, khéi niém ma noi ham cta né 1a “ban thé va nguyén
1y cta hién hitu” thi khong chi xuat hién trong Lio Gido;
hau hét, néu khong néi 1a tat ca, ton gido trén thé gidi déu
¢6 khdi niém nay di né duoc dinh danh bang nhitng thuat
ngtt khac nhau.

Pé 1am vi dy, c6 thé ké dén “Thién” % trong gido ly
Khéng Gido, “Phdp” (Dharma) trong gido 1y céc ton gido
An Do nhu Ba La M6n hay Phét Gido, “Thuong Dé&” trong
gido 1y cdc ton gido Abraham (Abrahamic religions) nhu
Do Thii Gido, Kitd Gido, Hoi Gido (Islam) hay Bahd’i. Céc
thut ngit nhu vay déu dimg & vi tri trung tim cia cic hé

19 [CQPTGL 2006], tr. 111.
D [CQPTGL 2006], tr. 126.
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thdng gido ly twong tng, va déu dugc céc ton gido sir dung
dé néi téi mot hién hiru chi chan, chi thién, va chi my.

Cic t6n gido khi dé cap dén y niém “hién hiru”
(existence) dudi hinh thire nay hay hinh thirc khac déu nhan
ra rang con nguoi 1a hién hitu quan trong nhéat trong moi
hién hitu kha di, boi vi viéc giai quyét cc van dé cia con
ngudi 1a 1y do duy nhat khién céc t6n gido duoc khai sinh
va ton tai trong vin minh nhan loai. Nhung néu da nhin
nhan rang con ngudi 12 hién hitu, cdc hé thong gido 1y nay
cling phai nhin nhan rang ban thé va nguyén 1y cia con
ngudi chinh 1a Pao (hay ciing thé, 12 Thién, 1a Phdp, 1a
Thuong Bé).

Bang nhitng ngdn tir va cdch thic dién dat khdc nhau,
cdc hé thong gido 1y nay déu néi rang ddi véi con nguoi,
Pao 1a chan 1y tot ciing ma tri tué con ngudi mudn vuon
dén, 13 diéu thién tdi cao ma tAm hdn con nguoi ludn
ngudng vong, va la cdi dep trdc tuyét ma nhan ciach con
ngudi phai dat duoc. Tir 6, mdi tén gido déu dua ra nhiing
gido huan thich hop gitip con nguoi rén luyén trf tug, tim
hén va nhan céch trong céc sinh hoat hang ngay dé dat dén
cdc gié tri chan, thién, my ¢ muc dd 1y tudng cua Pao.

Vi viy, thdnh gido Cao Pai néi: “Ton gido la ctra vao
tim Pao.” ¥ Cau néy ham ngy mot dinh nghia vé tn gido
ma chuing t61 c6 thé phét biéu nhu sau: Tén gido la phwong
tién gilip cho con nguoi im dén Pao va dat dwoc Pao dé

(2 [CQPTGL 2011], tr. 103.
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ndng cao gid tri cua ban than va xa hoi.

Theo noi dung dau tién cia dinh nghia vira néu, ton gido
chi 1a mot phuong tién chir khong phai 1a muyc dich ctua con
ngudi. Tuy nhién, diéu nay duoc thé hién qua nhan thic
ctia moi tang 16p tin do trong tit ca cdc ton gido, va ta ¢
thé thay ro bang cdc quan sét thyc té. Bat ky ton gido nao
cling c6 hai tang 16p tin d6 sau ddy, dai dién cho moi tang
16p tir thap dén cao: tang 16p tin dd thudc “trinh do nhan
thirc thip” thuong 1a tang 16p “budn Trdi ban Phat”, con
téng 16p thude “trinh @ nhén thirc cao” 1a céc bac chan tu,
dao cao dtrc trong.

D6i véi nhitng tin d6 ¢ trinh d6 nhan thire thip, ton gido
c6 1€ cling twong ty nhu mot san giao dich ma & d6 ho dung
tién ciia, cong stc, hodc tham chi sy gin bé hinh thuc véi
ton gido dé do6i 1y diéu ma ho cho Ia sy ban bd phiic lanh
tir Troi Phat hay Than Théanh; trong trudng hop ndy, ro
rang tén gido khong hé 1a mot muc dich.

Con dbi voi nhimg tin d6 & trinh d6 nhan thic cao, ton
gido la mot hoc duong dé ren luyén dao duc ban than nham
phuc vu tha nhan khi con séng & ¢o6i doi, va hon thé nira, dé
tién 1én coi gidi bat tr (Thién Puong, Niét Ban...) sau khi
tor gid coi doi; trong truong hop nay, ton gido lai cang
khong phai 1a mot myc dich. Nhu vay, ddi véi tam 1y con
ngudi trong ca hai trudng hop tiéu biéu vira duoc xét, ton
gido déu khéng 1a muc dich ma chi don thuin la mot
phuong tién.

Nho phuong tién ndy, theo ndi dung ké tiép cua dinh

THIEN QUANG - 17

nghia, con nguoi cé thé tim dén Pao va dat dugc Pao,
nghia 1a tim dén céc gia tri chan, thién, my, roi nd luc dé
dat dugc ching. Quad trinh tim dén Pao va dat dugc Pao
duoc thuyét giang va thuc hanh bang nhiéu cich khic nhau
trong cic ton gido khic nhau. Véi Phat Gido, dé la qua
trinh quyét tim cau giai thodt, phat tim b dé, va tri kién vé
tanh Khong;"'? con voi céc ton gido Abraham, d6 1a qud
trinh tim dén Thién Chida (Thuong Dé), nhan dugc su ctu
rdi va duoc chip nhan vao thién duong. Tuy nhién, nhiing
khéc biét nhu vay chi 1a sy khéc biét cuia nhiing con dudng
ma, néu di cho dén tan cling, con nguoi s& dat duoc cing
mot muc dich. Muc dich é'ly, dugc trinh bay & ndi dung cubi
trong dinh nghia néu trén, 1a nang cao gia tri cuia con nguodi
tor pham vi ¢4 nhan dén pham vi xa hoi.

Pinh nghia vé ton gido nhu trén ddy, dudi dang nay hoic
dang khdc, thuong xuyén dugc st dung trong kinh dién
Cao Dai khi dé cap dén chinh ton gido Cao Dai ciing nhu
bat ky t6n gido ndo trén thé gidi. Vi du, doan thanh gido
Cao bai sau day xac nhan réng muc dich cua viéc 1ap dao
Cao bai la gidp ching sinh ning cao chan gia tri cia chinh

N

minh:

“Thay [Thuong Dé] ldp dao [Cao Pai] cot dé nang cao
cdi chon gid tri ciia chiing sanh, ché khéng phdi Thay ldp

dao dé day cdc con tim bong trang noi ddy bién.” 'Y

13 Pat Lai Lat Ma XIV 20101, tr. 32.
M Pirc Ngoc Hoang Thuong Dé (dan co tai My Tho, ngay 17-
7-1933), dang trong tap chi Revue Caodaique (s0 5), tr. 261.
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Cau thanh gido nay khong chi ham ngu rang moi tén
gido trén thé gidi déu duogc 1ap ra voi muc dich nang cao
nhiing gid tri cé that cua con nguodi, ma con phu dinh hoan
toan nhitng gi lién quan dén viéc ton gido ru ngl con ngudi
trong nhiing 40 vong. Hoai bao nang cao chan gid tri cua
nhan loai da va dang théi thic moi ton gido di vao cudc
song, dén vai con ngudi dé phuc vu cho con nguoi.

Ngay nay, khong it nha nghién ctru dd thay rd diéu nay
thong qua su ton tai bén bi ciia cdc ton gido trong mot thé
gidi ma khoa hoc va k¥ thuat dang phét trién manh mé. Vi
du, Pd Quang Hung da viét: “Tén gido khong thé ton tai
néu chi ddp iig mét cdch hw do khdt vong cia con nguoi.
Chirng nao con nguwoi, va la con nguwoi co mem tin ton
gido, con song trong céi thé, ho van mong muon dwoc song
trong mot xd hdi céng bang, nhan di thong qua nhitng hanh
dong chu dong dwoc thoi thiic boi ly tri va tinh cam ty
nhién ciia nhitng cd thé trong mot cong dong. Ton gido da
tim thdy & dé nhitng chat liéu that nhdt, gan giii voi con
nguoi nhdt, @é tao nén hé thong luan 1y, dao dirc ciia minh.
Piéu dé nhén thdy la giita nhitng hé théng dao dirc cia
nhitng ton gido rat khdc nhau vé niém tin, rat xa nhau vé
dia Iy, van c¢é mét mau sé chung, dé la ndi dung khuyén

thién cua cdc hé thong dao dvrc do.” 15

Tur cic dinh nghia vé “tdn gido” va “doi sdng cong
ching” nhu vira dugc trinh bay, gido ly Cao Pai quan niém
rang ton gido c6 mot vai trd quan trong trong viéc phat

as D6 Quang Hung], tr. 344-345.
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trién céc gid tri ctia con ngudi & pham vi ¢4 nhan va xa hoi.
O bat ky khong gian va thoi gian nao, néu mot ton gido
thuc hién duoc tét dep vai trd nay cta minh, ton gido 4y s&
la mét dong luc tich cuc cho sy tién bd cua loai nguoi;
nhung nguoc lai, néu khong thyc hién dugc vai trd nay mot
cich tot dep, ton gido Ay s& nhanh chéng trd thanh mot
béng md hu 4o trong doi sdng coéng chiing, hay tham chi,
mot chudng ngai cho su tién b cua xa hoi, trong khong
gian va thoi gian dugc xét.

3. VAI TRO COA TON GIAO TRONG D01 SONG CONG CHUNG

Doi séng con ngudi ton tai va phat trién nhd nhiéu gid tri
nhu 4m no, hanh phic, cong bang, chinh truyc, sing tao,
thanh c6ng, gidu manh... Néu tinh than con nguoi khong
dua vao nhitng gid tri nhu vay, doi séng con nguoi o ca
pham vi cd nhan 1an x3 hodi s& trd nén mét dinh hudng,
thiéu dong luc, khong muc dich, hodc kém hi€u qua.
Nhitng nd luc dé dat duoc nhitng gid tri nhu vay s& lam cho
cudc séng ngay mot di 1én.

Trong muc nay, chiing t6i s& chi ra ring moi gid tri trong
doi séng con ngudi déu dugc dit trén hai gid tri co ban '
gid tri “ty do” & pham vi cd nhan, va gid tri “nhan ban” &

19 Gi4 tri co ban (con duge goi 1a gid tri ndi tai, gia tri cudi
cling, hodc gid tri chu yéu) 1a mot gia tri dao dirc ma con nguoi
c6 trong chinh minh nhu mét thudc tinh ngi tai. Cac gia tri co
ban tao thanh nén tang cho cdc gia tri khac. Pat dugc cac gia
tri co ban 1a muc dich ti hau ctua doi nguoi.
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pham vi xd hoi. Tl cdc dinh nghia vé& “ton gido” va “nhan
sinh” duoc trinh bay ¢ muc trudc, vai trd quan trong nhat
cua cdc ton gido la gidp con nguoi voi tu cach cad nhan khai
phéng dugc tu do, va vdi tu cach xa hoi phdt huy dugc
nhan ban. Mot khi da dat duwoc hai gid tri nay du chi &
nhitng murc d§ khiém tdn, con nguoi cling c6 thé dat dugc
moi cdc gid tri khac trong doi séng.

3.1. Ton gido trong viéc phat trién cdc gia tri ca nhan

Theo gido Iy Cao Pai, con nguoi duoc sinh ra dé tro
thanh mot cha thé ty do."” O day, khai niém “tw do” duoc
dung dé chi mot trang thdi ctua doi séng, trong do6, con
ngudi dua vao chinh minh dé quyét dinh moi thi lién quan
dén chinh minh sao cho phit hop véi céc nguyén Iy va quy
luat cta sy hién hiru.

N6i dén cic nguyén 1y va quy ludt cta sy hién hitu, nhu
da dugc trinh bay trong muc trude, c¢é nghia 1a néi dén
Pao. Con ngudi cang dat duge Pao — tirc 1a cang hiéu biét
ding ddn va van dung ding dan cdc nguyén 1y ciing nhu
quy ludt cua sy hién hitu vao doi séng ban than — thi con
nguoi cang dat dugc sy ty do. Nguoc lai, bat ky mot su
hiéu biét hay van dung sai 1am nao vé Pao ciing khién con
ngudi phai tra gid thong qua nhiing phan (g bét loi cia
thé gi¢i. Nhitng phan tng bat loi iy thuong thé hién dudi
dang nhitng sitc manh k&m ham su phat trién ciia con nguoi
hoac de doa su sinh tdn cua con nguodi. Nhitng sttc manh

U7 [CQPTGL 2006], tr. 158-159.
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nay 1am cho con ngudi mat ty do, dit chiing ¢6 ngudn gbc
tur ty nhién hay xa hdi, va du ching dugc nhan di¢n nhu 1a
quyén lyc than thanh (thdn quyén) hay quyén lyc thé gian
(thé quyén).

Khéi niém “tu do” c6 lién quan truc tiép dén su ton tai
va phat trién cia cd nhan. Ngay khi vira m¢ mét chao doi,
mdi con ngudi di san ¢ kha ning tu do trong ban thé. Nho
kha ning bam sinh 4y, con ngudi méi cé thé chon lua ly
tuong, xdc dinh thdi do sdng, tim thiy y nghia ciia cudc
doi, va nang cao gid tri cua ban than. Vi vay, trong moi gid
tri ¢6 thé c6 ctia mot cd nhan, tu do 1a gid tri co ban nhat,
hiéu theo nghia 12 nén tang ciia moi gid tri khac. Cang khai
phéng duge sy ty do bao nhiéu, con ngudi cang cé nhiéu
thuén loi trong viéc gitr gin hoac dat dén nhting gia tri khac
bay nhiéu.

Boi vi tu do 12 mot gid tri cta ban thé chir khong phai
duoc vay muon tir bén ngoai, nén gi4 tri d6 ciing khong thé
bi tudc doat boi bat ky mot quyén lyc ngoai tai nao. Nha
than kinh hoc kiém tam 1y tri liéu nguoi Ao Viktor Frankl
(1905-1997) qua thoi gian bi giam trong cdc trai tap trung
ciia Pc Qudc Xa di trai nghiém duoc didu nay, va ong
viét: “Nguwoi ta cé thé ldy di ciia mét nguoi moi thir, chi triv
mét diéu: su tw do — sy tw do trong viéc lya chon thdi do
song trong bat ky hoan canh nao, va sw tw do lia chon

hieomg di ciia minh.” 'Y

18 [Viktor E. Frankl], tr. 98.
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Tuy nhién, néu khong dugc ddnh thic, sy tw do nay van
¢6 thé ndm ngu dén tan cudi doi nguoi. Vi vay, moi nd luc
di 1a ¢6 y thirc hay vo thirc cia mot cd nhan trong sudt
cudc doi déu hudng dén viéc bién tu do cua minh tir kha
ning thanh hién thyc. Thé nhung néu khong nim duoc
nhiing nguyén 1y va quy ludt cta su hién hitu, nghia l1a
khong tim dén bao dé dat dugc Pao, c4 nhan éy hoac sé
that bai, hodc chi c6 thé thanh cong rat it trong viéc hién
thuc héa su tu do.

Tén gido, vi 1a phuong tién gitip cho con ngudi tim dén
Pao va dat dugc Pao (dinh nghia & muc 2), nén ciing la
phuong tién dé mdi c4 nhan hién thuc héa su tu do; qua do,
ton gido gidp cd nhan nang cao moi gia tri khic. Pay 1a mot
str ménh cia ton gido dbi voi con ngudi & pham vi ¢4 nhan.

Trong nhan loai, ¢6 rat nhiéu trinh d6 nhan thic khic
nhau; va & mdi trinh do nhan thic, con nguoi quan tam dén
nhitng hé théng gia tri khac nhau. Mic di khéng mot ton
gido nao ¢ thé ddp tmg cho moi trinh d6 nhan thic, mdi
ton gido van phuc vu hiéu qua cho mot sb trinh d6 nhan
thirc nhat dinh. Dya vo trinh d nhan thic ciia ddi tuong
ma minh phuc vu, mdi ton gido déu giang day mot hé thong
nguyén 1y va quy luat ctia sy hién hiru. Cdc hé théng nay
tuy khdc biét nhau, nhung déu hudng nhén thiic cia tin d6
dén mot hién hiru tdi cao, mot dinh cao tuyét ddi ctia moi
gid tri chan, thién, my; dinh cao iy 13 muc dich ma tin d6
phai vuon toi.

D41 v6i cac ton gido tho Thuong PE nhu cac ton gido
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Abraham, hién hitu t8i cao duoc déng nhét véi Thuong Pé.
Vi¢c kinh yéu va tuan phuc Thugng Pé 1a biéu hién cua
mot su stung thugng manh li€t nhitng gia tri chan, thién, my
& dinh cao tuyét d6i 4y. Va qud trinh tim dén Thuong Pé,
xét cho cung, la qud trinh nang cao nhitng gid tri ciia ban
than trong sy siing thuong nay. Trang théi dat dén hién hiru
tdi cao duoc céc ton gido md ta 1a mot doi séng an lac noi
Thién Puong hay Nudc Troi. Trang thai dé khong phai céi
gi khdc hon 1a tu do.

Dbi v6i cdc ton gido khong thy Thuong Dé nhu Phat
Gido, hién hiru tdi cao 12 sy Gidc Ngo Tdi Cao hay Vo
Thuong Chénh Ping Chéanh Gidc . Pay 1a trang thdi ma
ndi tdm con nguoi da tu gidi thodt ra khoi moi rang budc
ctia duc vong, khong con bi chi phéi bai bat ky quyén luc
ngoai tai nao. Trang thai dat dén hién hitu tdi cao 1a trang
thai cyc lac trong c6i Niét Ban; va d6 ciing chinh 12 trang
thdi tu do.

Nhu vay, mdi ton gido déu hoat dong nhu mot hé thong
gido duc dé dan dit con nguoi tim dén sy ty do. Sir dung
cic phuong phap gido huan khéc nhau — ddc biét 1a cdc gidi
luat — mdi ton gido gitp cho tin d6 cia minh rén luyén dao
dtrc dé nang ban than 1én phém vi ctia mdt chu thé ty do
qua timg muc do6. O ddy, mot diéu c6 vé nhu nghich 1y, 1a
moi ton gido déu c6 nhitng gidi luat, bao gdm nhiéu diéu
cAm ma tin d6 phai tuan thu. Vi dy, trong nhitng diéu cam

19 Tiéng Sanskrit: Annuttara Samyak Sambodhi; phién am
Phan-Héan: A Nau Pa La Tam Miéu Tam Bo De.
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ciia Ai Cap Gido cb dai ®”, hay trong mudi diéu rin cua
Thién Chiia Gido *", ciing nhu trong ngii gidi ctua Phat
Gido ¥, ta déu thiy c6 nhitng diéu nhu cidm giét nguoi,
cAm trom ca"lp, cAm ta dam, cAm ddi tra... Thé thi, liéu sy
cAm dodn nay c¢6 mau thuin véi tu do?

bé dat duoc sy tu do, con nguoi phai ddm bao réng nhan
thirc va hanh dong ctia minh tuén theo ding nhitng nguyén
1y va quy luat cia sy hién hiru. Lién quan dén ciu héi vira
dat ra, ta ¢ thé quan sat dugc hai sy ki¢n sau day trong cac
ton gido:

Thir nhit, gido 1y cia moi ton gido déu giang day vé su
cong bang va tinh yéu thuong; diéu nay du tryc tiép hay
gidn tiép déu khang dinh rang khéng thé ton tai bat ky
nguyén 1y hay quy luat nao cho phép ngudi nay tim sy tu
do cho minh bang cdch xaAm pham sy ty do ciia nguoi khic.

Thir hai, nhimng tin d6 dd c6 duoc su tu do it nhiéu nhd
dat Pao dén mot mirc dd nao d6 (vi du, cdc bac hién nhan
thanh triét trong cdc t6n gido khac nhau ma lich sir da ghi
nhan), ho chéng nhitng khong xam pham su tu do cua ai ma
con ¢6 mdt nhu cau manh mé trong viéc gidp nguoi khic
phét huy su tu do.

Tu hai su kién ay, ta thay rang nhitng diéu cam trong
gidi ludt cua cdc ton gido chinh la nhiing di€u gitp cho con

@9 [Hoang Tam Xuyén], tr. 50.
@D Xuat Edipté Ky, 20:1-17.
@2 [Thich Minh Canh], tr. 2967.
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nguoi khong vi pham cac nguyén 1y va quy luat cua sy hién
hiru. Chiing khong han ché sy tu do ciia con ngudi. Chiing
chi ngan can con nguoi trong viéc nhan thuc va hanh dong
sai quy luat dé khoi phai tra gi4 thong qua nhiing phan Ung
bat loi cua thé gidi; va didu d6 c6 nghia 1a ching han ché
su mat tu do.

Sy mit ty do & con ngudi tuy c6 thé xuat phat tir nhiéu
nhén to ngoai tai, nhung luén ludn bét nguén tr mOt nhan
t6 noi tai 4n siu trong con nguodi. Nhan td 4y chinh 1a
nhimng duc vong ctia ban niang v6 thire. Néu khong 1am chi
dugc nhitng duc vong ndy ma dé mic cho ching diéu
khién, con ngudi s& ludn hanh xir nhu ké thiéu hiéu biét,
hiéu biét sai 1am, hay van dung sai 1dm nhitng nguyén ly va
quy lut ctia sy hién hiru. Tré tréu thay, dbi v6i nhitng duc
vong vo thirc, con nguoi khong thé kiém sodt va ché ngu
bang y thic hay 1y tri. Giai phap duy nhat 1a phai trai qua
mdt qud trinh tu tap va kho luyén lau dai vé mat tim linh.

Kinh nghi¢m hang ngan nam cua lich sir van minh nhan
loai di cho thay, chi tén gido méi c6 thé hudng dan cho con
ngudi nhitng phuwong phép tu luyén hiéu qua. Panh ring
khong phai lic nao cic ton gido cling thanh cong trong viéc
nay, nhung néu khong cé cdc ton gido, thi tuyét nhién
khong ¢6 bat ky mot hinh thdi hoat dong nao khéc trong
van minh nhan loai — du 1a khoa hoc, nghé thuat, chinh tri,
kinh té... — ¢6 thé thuc hién thanh cong. Pdy mot trong
nhitng 1y do giai thich vi sao nhan loai can dén tén gido &
pham vi ca nhan.
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3.2. Ton gido trong viéc phét trién cac gia tri xa hdoi

Cic x3 hoi cua loai nguoi khac biét voi cdc quan thé sinh
vat & mot diém dic trung 13 nhan ban. Trong gido 1y Cao
bai, “nhan ban” duoc hiéu 12 “c3n ban cta nhén loai
tfnh”,(23) ma néu dién gidi rong ra, thi d6 1a “coi ngué)n, nén
méng, ¢t 16i va khudén mau cho doi séng cong dong & bat
ky quy md xi hodi ndo, tir gia dinh cho dén toan nhan
loai.” @¥

Nhan loai tinh — con dugc goi la nhin tinh hay tinh
nguoi — khac biét véi thd tinh & chd, né6 dem dén cho chu
thé so hiru né hai kha nang:

® Thir nhit, ty nguyén nd luyc dé thodt ra khoi sy chi
phdi ctia ban ning thé xdc, dong thoi, vuon dén sy
cao thugng vé dao dirc tAm linh.

@ Th hai, ty nguyén quén minh vi lgi ich chung cua
cong dong, va lam giau cho cong dong bang nhing
gid tri chan, thién, my.

Kha ning thtr nhat 1a kha ning khai phéng ty do trude
moi quyén lyc cia duc vong phét sinh tir ban niang vo thuc.
Kha ning tht hai 12 kha ning yéu thuong cong dong mot
cach khong diéu kién va khong giéi han. Ca hai kha ning
nay déu c6 chung mot cin ban, d6 1a ty do trong viéc gia
tang cdc gid tri dao durc. Nhu vay, c6 thé néi rang nhan ban

@3 [CQPTGL 2006], tr. 214.
% [CQPTGL 2006], tr. 214.
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1a sy ty do ma con ngudi c6 thé phat huy thanh tinh than
dao duc dé xay dung va phat trién xa hoi. Pac biét, do kha
nang thir hai, nhan ban véi tu cach mot tinh yéu thuong cao
thuong danh cho cong ddng chinh 1a dong lyc thiic day con
nguoi tim dén chan, thién, my nhu 12 ba gid tri dan dén moi
gid tri khéc cta xa hoi.

Vi vay, ddi véi gido 1y Cao Dai, nhan ban 12 Pao cia
mot xa hoi.® “Nhan ban c6 sdng choi, con nguoi moi cam
thay minh la con nguoi.” *® Doi sdng loai ngudi d & quy
md xi hoi 16n hay nhé nhu thé ndo ciing déu duoc xiy
dung tir nhan ban va ton tai nho nhan ban. Viéc gitr gin va
phat huy nhan ban tir thé hé nay sang thé hé khac sé& tao nén
truyén thong dao dirc va ban sic van héa cho mdi xi hoi.
Nguoc lai, khi xa roi hoac danh mAt nhan ban, xa hoi s€ roi
vao tinh trang vong ban: moi nén tang ma xi hoi ding dé
huéng dan quan ching trong viéc hoat héa nhitng dong luc
tich cuc cua ban than s€ bi syup dd, moi cd nhan trong xa hoi
s& cam thay doi séng trd nén vo nghia vé mit tinh than, va
y nghia duy nhit con lai cta doi sdng lic bay gio chi con
nam ¢ viéc tan hudng mi quang nhimg gi thudc vé vat chit
bat chap nhiing suy doi trong pham gia con nguoi.

Ton gido, voi tu céch 1a phuong tién gidp cho con nguoi
tim dén Pao va dat dugc Pao (dinh nghia & muc 2), c6
trach nhi¢m phat huy nhan ban cta xa hdi. DPdi v6i moi ton
gido trén thé gidi, gido huin cin ban chinh 1a gido huan vé

3 [CQPTGL 2006], tr. 214.
@9 [CQPTGL 2011], tr. 33.
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tinh yéu thuwong, mot tinh yéu thuong vo diéu kién va
khong c6 gidi han. Phat Gido day con nguodi phai tur bi,
nghia 12 phai diét trir ban ngd ctia minh dé gitp ching sinh
thodt khoi moi dau khé va huéng dugc chan hanh phic.®”
Ldo Gido chu truong rang phai ludn ludn ddi xtr tot lanh
v6i moi ngudi, bt ké ban chat ciia ho 14 tot lanh hay khong
t6t 1anh.*® Nho Gido dé cao dirc nhan 4=, ttc 1a 1ong yéu
thuong sau rong ddi voi loai ngudi va ddi voi ca loai vat.®”
Kitd Gido day tin d6: “Hday yéu ké thi nghich, va cdu
nguyén cho ké bdt b cdc nguoi.” * Hbdi Gido hién thuc
héa tinh yéu thuong bang viéc bat budc tin d6 phai déng
g6p mot phan thu nhap, duoc goi 1a Zakat, dé gidp do
nhitng ddi twong nhu ngudi khong cé phuong tién sinh
song hay nguoi khong thé ty ddp ing nhimng nhu ciu séng
tdi thiéu.®"

Bang nhiing gido huan vé tinh thuong yéu nhu vay, cic
ton gido c6 thé 1am cho nhin ban téa sdng & moi quy mo xi
hoi. Va con nguoi, dit 4p dung hé thong gido huan cua ton
gido nao ciing c6 thé dat duoc ciing mot két qua tét dep, vi
du, déu trd nén cao thuong nho biét dat xa hoi dai thé 1én
cao hon moi xa hoi tiéu thé trong bat ky tinh huéng nio.

@7 [Pat Lai Lat Ma XIV 2012], tr. 188, 194.

QS)yé%‘ E &2, &% &&= . Thién gia ngo thién chi,
bat thién gid ng6 diéc thién chi. Pgo Duc Kinh, chuong 49.

@) [Trén Trong Kim], tr. 76-77.

49 Mathio 5:44 (ban dich cua Lién Hiép Thanh Kinh Hoi).

@D Qur’an 9:60 (phién ban Sahih International).
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Néu két qua nay dén voi mot gia dinh, thi moi thanh vién
trong gia dinh s& biét tu nguyén yéu thuong nhau, hy sinh
cho nhau, va biét chién thing bat ky ban ning ndo c6 thé
pha v& nén tang luan 1y cta gia dinh.

Néu két qua nay dén véi mot cong ddng dan toc, thi moi
nguoi dan s€ biét tu nguyén hy sinh ban than va quyén loi
gia dinh cho sy ton tai va phat trién cua cong dong.

Néu két qua nay dén véi toan nhan loai, thi moi xa hoi
trén thé gidi s& dong loat dao thai tt ca thanh kién hep hoi
vé gia dinh, dan toc, ton gido... dé ciing dem nhiing gid tri
chan, thién, my trong truyén théng ciia minh ra xiy dung
thé gidi dai dong.

3.3. Dao Cao Dai trong viéc lién két cac gia tri cla cd nhan

va xa hoi

Nhitng diéu vira duoc trinh bay trén ddy 12 mot phan
trong “t6n gido quan” (quan niém vé tén gido) cua dao Cao
bai. Ching dugc dao Cao Dai dp dung khi nhéan dinh vé vai
tro va y nghia cua cic ton gido trong moi khong gian va
thoi gian cua lich sir van minh nhén loai. Khong nhitng thé,
ching con dugc dao Cao Pai st dung trong viéc thuc hién
muc dich cru d6 cuia minh.

Gido 1y Cao Dai xem tuy do va nhan ban 1a hai phuong
dién cua Pao trong con nguoi, chi khidc nhau ¢ pham vi
biéu hién. Ty do 1a Pao & pham vi ¢4 nhan, thé hién mbi
lién h¢ gilta con nguoi v6i vil try, va phuong dién nay cua
Pao duogc goi 1a “Thién Pao”. Nhan ban la Pao ¢ pham vi
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xa hoi, thé hién mdi lién hé gitra con nguoi voi nhan sinh,
va phuong dién nay ctia Pao duoc goi 1a “Thé Dao”.

Tir cdu triic hai phuong dién ciia Pao trong con ngudi,
dao Cao Dai phat biéu muc dich ctru dd ctia minh qua tiéu
ngit “Thé Pao dai dong, Thién Pao giai thoat”. Vi tieu
ngit nay, dao Cao Dai dé ra cho minh hai nhiém vu song
hanh:

® V& Thé Pao, thic day viéc phat huy nhin ban
trong doi sdng thuc tién ciia moi xa hoi cho dén khi
toan nhan loai dat duoc su dai déng (d6 1a y nghia cua
cum tr “Thé Pao dai déng”).

@ V& Thién Pao, phd truyén dao phdp gidp moi cd
nhan tu luyén dé khai phéng quyén ty do va thuc
ching su giai thodt tAm linh (d6 1a y nghia cta cum tur
“Thién Dao giai thoat”).

C6 thé thay rang moi gid tri ctia con nguoi déu duoc bao
ham trong hé théng Thién DPao — Thé Pao. Trong hé thong
nay, cdc gia tri cd nhan dugc dat nén tang trén tu do cua
Thién Pao, con cic gid tri xa hoi dugc dat nén tang trén
nhan ban ctua Thé Pao. Khi mdt cd nhin da khai phéng
duoc quyén ty do cta chinh minh, cd nhan ay s& c6 mot st
anh huong tich cyc va manh mé dén cdc xa hoéi ma minh
dang sdng trong d6, 1am cho nhén ban toa sing trong céc xi
hoi nay. Tiép theo, 4nh séng nhin ban trong cdc xd hoi lai
¢6 téac dung danh thirc tiém nang ty do trong nhiing c4 nhan
khdc, truyén cam cho nhitng cd nhan khac hién thyc héa
quyén ty do ciia ban than. Ctr nhu vay, cd nhan cang khai
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phong duoc tu do, xa hdi cang phéat huy dugc nhéan ban; va
nguoc lai.

Dé tong két nhitng diéu vira dugc trinh bay trong tiéu
muyc ndy, ching toi phat biéu mot nguyén 1y ddi véi viéc
nang cao chan gia tri ciia con nguoi: nguyén ly song hanh
giira Thién Pao va Thé Pao. Trong kinh dién Cao Dai,
nguyén 1y nay duoc dé cap dén bang nhiéu thuat ngit, vi du
“phudc hu¢ song tu”, “tdnh mang song tu”, “tdm vat binh
hanh”, “dao doi tuong dic”, v.v...

Theo nguyén Iy nay, Thién Pao va Thé Pao phai duoc
thuc hién dong thoi & mdi c4 nhdn trong x4 hoi. Ngay tir
khi con rat tré, con ngudi can duoc gido duc dé biét tu tap
vé dao duc tAm linh va déng gép nhing gi tét dep cia minh
cho cdc xa hoi ma minh dang séng nhu gia dinh, thon x6m,
truong hoc... Puoc ning cao dan dan, qué trinh tu tip nay
s& dan dén mot sy phat trién toan dién cua ca nhan va xa
hoi nho sy bd tdc cho nhau mét cach hiéu qua gitta Thién
Pao va Thé Dbao.

Nguyén 1y nay da duoc cu thé héa thanh nhirng quy tic
séng dao trong nhirng sinh hoat hang ngay ciia nguoi tin do
Cao Pai. Quy tic thuc hanh Tam Céng 13 mot vi du. Quy
tdc nay doi hoi ngudi tin d6 phai thuc hién ddy du ca ba:
Cong Qua, Cong Trinh, va Coéng Phu. Thong thuong,
dudng nhu cong qua bao gdm nhitng viéc ning vé Thé
Pao, céng phu lai gdm nhiing viéc nang vé Thién Pao. Tuy
nhién, néu phén tich theo chiéu sdu, ta s& thiy rang mdi
hoat dong trong Tam Coéng déu dugc cau thanh tir nhitng

32 - DAO0 CAO DAI TRONG D01 SONG CONG CHUNG



nd lyc thuc hanh ca Thién Pao 1an Thé Pao, mic du ty 1&
thue hanh mdi thir ¢6 thé khéc nhau. Do d6, viéc thuc hién
ca ba cong s€ lam cho cd nhan, va tir d6 xa hdi, phat trién
toan dién.

Hé thong va nguyén 1y song hanh Thién Pao — Thé Pao
1a nhitng hé qua duogc suy ra tir cau tric hai phuong dién
cua DPao trong con nguoi, phuong dién ty do va phuong
dién nhan ban. Do d6, khong riéng ton gido Cao Dai ma bat
clr ton gido nao trén thé gidi ciing c6 thé tim dugc hé thong
va nguyén 1y nay trong gido 1y ctia minh. Dé minh hoa cho
diéu nay, ching t6i phan tich trudng hop cua Kitd Gido
thong qua mot doan kinh vin trong sich Phiic Am Mathio:

“Thwa Thay, trong ludt phdp, diéu rdn nao la lén hon
hét? Pirc Chita Giésu ddp rang: Nguwoi hdy hét long, hét
linh hon, hét ¥ ma yéu mén Chiia, 1o Pirc Chita Troi nguoi.
Ay la diéu ran thir nhirt va lén hon hét. Con diéu ran thir
hai day, ciing nhu vay: Nguoi hdy yéu ke lan can nhu minh.
Hét thay ludt phdp va loi tién tri déu béi hai diéu ran do

N 32
ma ra.” ©?

Trong doan kinh van vura dugc trich dan, diéu ran tha
nhit 12 nén tang ctia Thién Pao vi diéu rin nay gidp cho
con nguoi khai phong tu do ¢4 nhan trong viéc kinh yéu va
tudn phuc Thién Chda (nhu da dugc phan tich & tiéu muc
3.1); con diéu ran tha hai 12 nén tang cua Thé Pao vi huéng
dan con ngudi phat huy nhan ban cua xd hoi bang tinh

2 Mathio, 22:36-39 (ban dich ctia Lién Hiép Thanh Kinh Hoi).
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thuong yéu dong loai (nhu da duoc phéan tich ¢ tiéu muc
3.2). Toan bd gido 1y Kité Gido dugc dat trén hai diéu ran
nay, do do, cling dugc dat trén h¢ théng Thién Pao — Thé
Pao ciing nhu nguyén 1y song hanh gitta Thién DPao va Thé
Dao.

Khong can phai chi ra raing mot sé ton gido c6 hé théng
Thién Pao — Thé Pao dudi dang twong minh, chéng han,
Khong Gido c6 hé théng dao Troi — dao Ngudi ma trong d6
dao Troi ddng nhit véi Thién Pao con dao Nguoi dong
nhat véi Thé Pao. Ta c6 thé tim thdy nhirng két ludn twong
tu khi phan tich gido 1y ctia céc ton gido khic. Y nghia cua
nhitng két luan nhu vdy nam & chd, nguyén ly song hanh
giita Thién Pao va Thé Pao cho phép mdi tén gido phat
huy ban chét tich cuc ctia minh dé ddp tng nhitng nhu cau
va sy quan tdm cua cong ching. Ching tdi s& thao ludn vé
diéu nay trong muyc con lai ciia bai viét.

4. THAO LUAN VA KET LUAN

Trong thé gidi hién dai, moi sy quan tdm cua cong
ching d6i v6i ton gido déu xuat phat tir nhu cau ning cao
gid tri cia cd nhan va xa hoi, ma xét cho cung, déu 12 nhu
cau khai phéng ty do va phat huy nhin ban. Céng ching
ngay cang nhan ra kha nang to 16n cua cac ton gido trong
viéc ddp img mot cach thuc sy nhu cau nay.

Tuy nhién, cling chinh do nhu cau nay ma cong chung
ngay cang quan tam dén viéc tim kiém nhiing thé ché ton
gid0 mé1 mé hon, hi€u theo nghia la tu do hon va nhéan ban
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hon, hoa hgp mot cach hi€u quéa hon gitra gidi luat ton gido
va cudc song thé tuc. C6 thé nhin thay xu hudng nay qua
mot $6 su kién ma Robert Neelly Bellah da trung ra: “Tdm
tri t6i la nha tho cia t6i”, tuyén bd ctia Thomas Paine
(1737-1809), chinh tri gia My géc Anh; hay “Tw toi la mot
mon phdi”, tuyén bd cua Thomas Jefferson (1743-1826),
triét gia kiém tong thong thir ba cia My ©¥; Sy tim kiém
“Kito Gido khong ton gido” cua Dietrich Bonhoeffer
(1906-1945), muc su kiém than hoc gia Duc; hay “Kité
Gido khong gido hoi” cua Uchimura Kanzo (1861-1930),
nha van Nhat kiém truyén b4 Phiic Am ©?.

Day la mot bai toan 16n cua thoi dai ma cong ching dat
ra cho t6n gido trong xu thé vira néu, xu thé ma Bellah goi
1a sy “tim kiém hién dai vé& sy ctu r8i”, mot xu thé tim
kiém chuan muyc thich hop cho hanh dong cia c4 nhan va
xa hoi trong nhitng diéu kién cua doi séng hién dai @,

O day chiing t6i nhan xét rang, sy tim kiém chuan muc
nay vé thyc chét chinh 12 sy tim kiém nhirng thudc do méi
dé do dac nhitng gid tri co ban vén ¢6 cua con nguoi. Mbi
quan tim dén chuan muyc nay thé hién nguyén vong duoc
hanh xt mgt cich ty do va nhan ban ngay trong cich danh
gid vé quyén tu do clia c4 nhan va trinh d6 nhan ban cla xi
hoi. Con ngudi hién dai muén do dac nhirng gia tri 4y qua
sy trdi nghiém thyuc té cua chinh minh vé tu do va nhén

3 [Robert N. Bellah], tr. 304.
9 [Robert N. Bellah], tr. 301.
9 [Robert N. Bellah], tr. 303.
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ban, hon 1a qua nhimng thudc do da duogc cdc ton gido thiét
14p sin trong qua khir bing cic gido diéu.

Nhu vdy, ddy van 1a nhu cdu khai phéng tuy do va phat
huy nhan ban nhung dugc cong ching bdc 16 dudi dang
nhitng doi hoi cao hon so véi qué khir. Nhitng doi hoi nay
duong nhu 12 mot ddu hiéu vé sy truong thanh cia nhan
loai & mtrc @6 ma nhiéu gido diéu xua kia cua cdc ton gido
tré' nén khong con can thiét nira. Cong ching hién dai thé
hién ndi khao khat tim dén Pao va dat duoc Pao nhung ho
mong doi nhitng phuong tién thich hop hon d6i véi sy tién
bd cta xa hoi.

Cich tiép can cua dao Cao Dai goi y mot giai phap kha
thi cho bai todn vira néu. Néu van dung nguyén Iy song
hanh gitta Thién DPao va Thé Pao, mdi ton gido hoan toan
c6 thé ding nhitng phuong phap truyén thong ctia minh dé
d4p tng nhu ciu cia cong chiing hién dai. Bang thuat ngir
“phwong phdp truyén thong”, ching tdi muén néi dén
nhiing céch thirc gido héa va tu tap vén da c6 cia mdi ton
gido voi sy nhan manh rang t6n gido cin lam ndi bat hai
yéu t6 Thién Pao va Thé Pao trong nhiing cich thuc dy. Su
tu tap vé Thé Pao s& dua mdi xa hoi dén chd tu trai nghiém
doi sdng nhan ban. Tuy nhién, hau thuin cho doi song d6
phéi 1a sy tu tap vé Thién Dao, vi nho vay, mdi cd nhan
mai ¢ thé chirg nghiém dugc tuy do thyc sy, va méi ¢6 thé
giai thodt dugc chinh minh ra khéi tinh trang chd doi quyén
Iuc nao d6 ban bd mot su tu do mang tinh quy udce.

Thé gi6i tuy van thay ddi nhanh chéng, nhung nhiing
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nguyén 1y va quy ludt cta thé gidi phai bt bién, vi néu
nguoc lai thi thé gidi khong thé ton tai. Nguyén 1y song
hanh giita Thién Pao va Thé Pao 1a nguyén 1y dé tén gido
nang cao chan gia tri cho con nguoi; nguyén 1y nay khong
thé thay d6i di mdi quan tdm ctia con ngudi c6 tré nén
phirc tap nhu thé nao. Do d6, khdng quan trong & viéc cong
ching mudn bao ton nhitng hinh thirc ton gido qua khir hay
mong doi nhitng thé ché ton gido méi mé hon. Mot khi da
dép (mg thoa ddng nhu cau vé nhan ban cua xi hoi va tu do
ctia ¢4 nhan, t6n gido s& ludn luén ding O tiéu diém cua doi
sdng cong ching va nhan dugc sy ung ho rong rdi tir hau
hét cdc thanh phan xa hoi.
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HUE KHAI

TON GIAO TRONG DOI SONG CONG CHUNG
THEO QUAN NIEM CUA MOT TIN HU'U CAO DAI

HUE KHAI -

20

I. MG DAU

Theo toi biét, ngdy nay tén gido trong doi séng cong
ching la mot trong nhirng 1anh vuc duong dai dang duogc
nghién ctru k¥ va giang day tdt tai nhiéu dai hoc ¢ nhiéu
nuée. Chang may, to6i khong dugc do tao vé lanh vuc han
1am nay; vi vay, tdi e rang minh thiéu mot tiéng néi hoi du
diéu kién dé tham gia cudc toa dam hdm nay ciing véi cic
chuyén gia nhu tit ca quy vi, 1a nhitng nguoi c6 duoc tiéng
néi day tham quyén. Néi khac di, khi duoc moi dy dién dan
nay, day 1a vinh hanh cho t6i vi ¢6 dugc co hi tot dé hoc
hoi qua nhitng phén trinh bay ciia quy vi.

Tuy nhién, theo goi ¥ thao ludn cua ban td chirc sy kién
nay, mot phan ndi dung van dé thir nhat lai nhéc toi nhé t6i
vai ¥ niém co ban tdi hoc dugc tur ton gido ciia minh, dao
Cao Dai. Vi vay t6i nghi c6 le to1 nen chia sé cam nhén cua
minh noi day va t6i mong rang néu y tucmg cua to1 khong
dép tng thoa dang cdc yéu cau cia ban to chirc, tat ca quy
vi s& rong lwong bo 16i cho t6i. T6i xin cam on toan thé quy
Vi.

Nhu céch ding tir ciia ban t6 chuc, ciing nhu duge ham
ngu trong van dé goi ¥ thao luan thi hai va tha ba, thuat
ngtt “doi song céng chiing / public life” c6 18 lién hé t6i
doi sdng xa hoi, 12 noi cling lic chiu dyng hai luc tic dong.
Luyc tidc dong thir nhat 1a cdc chinh sich cta chinh quyén
hay nhiing can thiép ciia nha cam quyén; luc thir hai 13 hoat
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dong cua nhitng ngudi dang 12 muc tiéu hay ddi tuong cua
nhitng ngudi hoach dinh chinh sich hay nha cam quyén.

Néu quy vi vui 1ong chdp nhan mot dién dich nhu thé,
thi liéu rang trong chirng muic nao d6 ching ta c6 thé xem
doi sdng cong ching 12 mot uyén ngit thay cho hai chir
chinh tri hay khong? Néu chap nhén, thi khi néi “t6n gido
trong doi séng cong ching”, phai ching ching ta dang gidn
tiép ndi t6i nhitng quan hé qua lai hay nhitng anh huéng
tuong tac gitra ton gido va chinh tri?

1. GIAO LY CAO DAI NOI GI VE TON GIAO TRONG DOI SONG
CONG CHUNG?

1. Phuc hoi y nghia chan chinh cla ton gido va chinh tri

Vi nhitng nguyén cé nao do, y nghia cia “ton gido /
religion” thudong bi bép méo. Pay 1a Iy do vi sao trong mot
sO trudng hop thanh gido Cao Dai thay thé né bang hai chir
“dao dirc / morality”. Chéng han, Ptic Quan Am Bo Tt
trong mot dan co tai Sai Gon ngay 02 thdng 3 ndm 1969

9 > ¢ ’ N [N ) .9 (1
bao rang “dao dirc la siéu chdnh tri’ D

Hai chit “chinh tri / politics” thudng bi phan 16n gidi ton
gido xem la cam ky béi 1€ né thuong li€én hé téi cac “thu
doan” hay “nhitng muu do, hanh vi tri trd”, v.v...

)" Co Quan Phé Théng Gido Ly, Thdnh Gido Swu Tdp Niam
Mqdu Thén - Ky Ddu 1968-1969. Ha Noi: Nxb Tén Gido 2011,
tr. 132.
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Vi vay, trong dan co ndi trén, Dirc Quan Am B0 Tat da
phuc hoi lai y nghia diing dan cua né nhu sau:

“Chdnh la chdnh trie, quang minh, ngay thang, ding
dan, co nhan nghia dao dirc va hdo sinh. Tri la an ninh,
bao ton trdt tu, hoa thudn duwdi trén.” @

Stra cho diing dinh nghia vé chinh tri nhu thé, va néi dao
dirc [tOn gido] la siéu chinh tri, Puc Bd Tét chi rd réng vai
trd cua tén gido 12 gép phan vao viéc xdy dung xi hoi dé
cho moi ngudi c6 thé thy huong nhimng gid tri hay loi lac
nhu 12 chinh truc, quang minh, ngay thang, ding ddin, cé
nhan nghia dao dirc va hiéu sinh, an ninh, bdo ton trdt tu,
hoa thudn duoi trén.

Gidi tu hanh (nhiing nguoi 1am dao dic) nén lam gi dé
thuc thi vai trd cta ton gido, vai trd ctia “si€u chinh tri”?
Trong ciing thanh gido da dan, Pirc B Tt giai thich:

“Nguwoi lam dao dirc la lam chdnh tri trong tinh thuong,
» (3)

gido duc va bdo ton.
2. Cho thdy sv tueng dueng gitta nhitng ngudi cai tri
mot dat nuéc va nhitng nha lanh dao ton gido
Thdnh Hudn Hiép Tuyén, Quyén Mot, c¢6 in mot thanh
gido cua Btrc Ly Théi Bach 1a vi Gido Tong V6 Vi cua dao
Cao Dai, ndi dung nhu sau:

@ Sdch da dan, tr. 131.
® Sdch da dan, tr. 132.
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“Quéc gia ldy cong dan lam trong. Tén gido ldy nhon
sanh lam trong. Néu muén gdy dung mét quéc gia ma
khong cé dan thi ldy ai ma chan, tri? Trong tén gido khong
nhon sanh thi dwa vao ddu ma chi do ke tu?

Bai vay, ton gido va chiing sanh chi la mot, chiing sanh
dwoc toan thién thi ton gido moi phdt khoi nguon Pao;
nhuoc bang chiing sanh sai lac thi ton gido chiu suy doi.

Ciing chdng khdc mét quoc gia, dan khong lam tron bon
phdn, lai trén cung dudi hai lan nhau, thi quoc gia lam sao
thanh vieong?

Béi thé, dau dao hay doi, bao gio ciing ton trong chiing
sanh...”

Chuing ta nén rit tia diéu gi tir doan thdnh gido dan trén?

(a) D61 véi gidi lanh dao ton gido, xin ding lam ngo
nhitng lgi ich clia con ngudi, ca vé vat chat 1an tAm linh.
Nhiing gid tri nhan ban cua bat ky mdt ton gido nao ciing
khong thé chi minh chung dugc trong gido dicu, kinh sich.
Sy minh ching tot nhat 1a can thuc hién ngay trong cudc
song hang ngay cua ching ta.

(b) Béi v6i nha cam quyén hay nhitng ngudi hoach dinh
chinh sach qudc gia, xin ghi nhé rang tin do cua bat ky mot
ton gido nao dang c6 mat trén dat nudc minh déu ciing la

@ Théanh Hudn Hiép Tuyén, Quyén Mot. Sai Gon 1961, tr. 116.
DPoan dan trén c6 thé tim thay tai:
http://www.thienlybuutoa.org/Kinh/THHT1/THHT1-078.htm.
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cong dan cua chinh minh; vi vay dung phan biét ngudi dan
¢ ton gido véi ngudi dan khong ton gido. Hon thé nita,
mdi khi hoach dinh hay thyc thi chinh sdch ddi véi céc ton
gido, hay nén thuc sy cong binh vo tu, chd nén danh wu
tién cho bat ky mot tén gido nio ca.

Nhitng gi trinh bay trong muc (b) c¢6 phan nao gidn tiép
lién hé téi van dé thtr ba duoc ban to chirc goi ¥ thao luan.
Nhan tién, t6i muén mo mot dau ngodc & chd nay:

Gitra thap nién 1990 tr¢ vé trudce, sinh hoat cua dao Cao
Pai gip nhiéu khé khin. Sau d6, trong nhitng nim 1995-
2000, nhiéu chinh sich cua nha nuéce dbi voi dao Cao Dai
dugc thi hanh va dan dan cai thién tinh trang vura noi.
Chinh sach diing ludn ludn mang lai hiéu qua tét, qua nhu
the.

Nhic téi sy kién nay, toi ky vong rang céc ton gido dang
c6 mit trén qué huong ching ta s& duoc hudng nhitng diéu
kién thuan loi nhiéu hon nita dé giam bét thuc trang gay go
ctia xd hoi ching ta hién nay. Tai sao thé? Nhu ching ta
thudng xuyén duoc cc phuong tién truyén thong dai chiing
dua tin, hau nhu moi ngéc ngach trong xa hoi chiing ta hom
nay déu dang phai d6i mat véi nhiing thach thic déng sg
khi ma phan déng nguoi dan ching ta dang ham ho chay
theo cdc gi4 tri vat chat, quang di khong thuong x6t nhiing
chuan myc ludn thudong dao 1y cao quy cia to tién ching ta.
Boi vay, cdi danh tiéng lau doi cia mot dat nuéc yéu
chudng dao 1y hién nay dang bi hily hoai mdt cidch tham
thuong khi ma thdm chi nhiéu ngudi nhu thiy thudc, nha
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gido duc lai bi cong chiing chiing minh la nhiing nguoi
“phariséu”, nhitng ké gia dbi. Noi ddy tdi chi néu ra thay
thudc va nha gido duc nhung tdi nghi rang chinh quy vi con
c6 thé ké ra nhiéu hon hai loai nghé nghiép nay.

Dé chita tri mot xa h¢i con ¢6 nhiéu van d& nhu xa hoi
ching ta, quy vi c6 nghi rang ton gido v4i ban chat nhéan 4i
hay nén duoc thém nhiéu co hoi dé thuc thi tot nhat vai tro
clia ton gido trong cudc séng cong ching? Tdi khéng dam
bién noi nay thanh mot buc rao giang gido 1y Cao Dai,
nhung trudc khi khép lai ddu ngodc t6i xin doc hai cau tho
cua DPtrc Gido Tong VO Vi Ly Thai Bach:

C6 song mdi dong ra thuyén
C6 ngueoi 16i 16i mdi truyén phdp tu. ©

[1I. THAY LO1 KET LUAN

Han nhién tdi khoéng phai 1a hoc gia vé tén gido hoc,
cling chiang phai 12 ngudi ¢6 thaim quyén vé cic van dé
chinh tri. Pon gidn t6i chi la mot tin hiru Cao DPai binh
thuong. Hai cht Cao Dai nghe ra thi quen quen ma tinh
that thi van ctr la 1m, boi 1& dé dién giai ban than tén gido
minh, dao cia toi hdy con thiéu nhiing sich kha tin viét
bang tiéng Viét va bang ngoai ngir. Do d6, hom nay toi rat

© Thanh gido cia Pic Ly Gido Tong duoc tiép nhan ngly 18-
12-1948 trong mot dan co tai thanh that Tu Quang (quén Dién
Ban, tinh Quang Nam). Thanh thét nay thudoc Hoi Thanh
Truyén Gido Cao Dai, ¢ gido so trung wong dat tai Pa Ning.
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hoan hy dugc kinh biéu tit ca quy vi mot s tap sich nho
nho (song ngit Viét-Anh) t6i viét vé dao clia minh. T6i
chan thanh cam on moi ngudi di tiép nhan mén qua mon
ctia t6i dé luu dau cudc hoi ngd hom nay giita ching ta.
Mot 1an nita, toi ddc biét cam on quy vi da cho tdi co hodi
t6t dé t6i ddy ngd hau hoc hoi nhing ¥ tudng xuat sic cla
quy vi khi ban vé van d¢ thi vi nay: ton gido trong doi song
cong chung.

HUE KHAI
29-12-2014
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Few phenomena in the modern history
of Asia can have been so completely
misunderstood by Westerners as the
Vietnamese religious (and political)
movement known in  European
languages as “Caodaism”. (...) To some
extent Western ignorance about
Caodaism is the responsibility of the
Caodaists themselves.

Prof. RALPH B. SMITH (1939-2000)
“An Introduction to Caodaism”
BSOAS. Vol. XXXIII, London 1970



FOREWORD

Center for Contemporary Religious Studies
(CECRS) organised an international workshop
on RELIGION IN PUBLIC LIFE in Hanoi on
December 29 and 30, 2014. The organizers
asserted:

(g

. the development of contemporary religio-
logy requires us more modern approaches.
Religion is a factor, even the core of culture. Great
religions have created great cultures such as the
Confucian, Christian, and Islamic ones.

Vietnam is a multi-religious country. From past
till present, religions have played a major role in
developing our national culture. (...) Nowadays, in
order to improve our society in globalization
background, it is more and more urgent to preserve
as well as develop our nation’s cultural identity,
cultural values and religious ethics.” @

Receiving the invitation from the workshop
organizers, Thién Quang and Hué Khai contributed
their own writings, which are compiled into this
booklet.”

It is our pleasure to offer you this publication,
which might be regarded as an initial step of our
effort to build up a series of Caodai books on
religiology (religious studies).

February 2015

The Program of Joining Hands
for Free Caodai Publications

() CECRS was established in 2007, as part of University of
Social Sciences and Humanities (Vietnam National
University, Hanoi).

@ The workshop organizers’ invitation dated September 15, ® However, occupied by his teaching duties in Saigon, Thién
2014. Quang could not attend the workshop in Hanoi.
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TRANSLATOR’S NOTE

Humanism (nhan ban luan) is one of the crucial
themes in Caodai teaching.

When nhadn ban is used as a modifier, its English
equivalent is humanistic; for example, con nguoi
nhdn ban (humanistic man), doi séng nhdn bdn
(humanistic life), gid tri nhdn ban (humanistic
values), phwong dién nhan ban (humanistic
aspect), tén gido nhdan ban (humanistic religion),
xd hoi nhdn ban (humanistic society), etc.

In Caodai teaching, however, nhdn ban is also
used as a noun with multiple meanings.

For instance, in some contexts, nhdn ban can be
comprehended as the root of man, the basis of
human nature, or the human standard, etc.

In other cases, nhdn ban refers to the origin, the
foundation, the core, and the pattern of the
community life at any social scale, from a family to
the entire mankind, etc.

Finally, Nhdn ban bears a sublime meaning in
Caodai literature. It is defined as an identical point
among myriads of different manifestations in earth
and heaven. Thus, nhdn ban can be identified with
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God or Dao, which is omnipresent. Lacking nhdn
ban, a man is not a true man. Thanks to nhdn ban,
which is inborn and immanent, a worldly man can
become a divinity.

Although the above definitions or explanations
are still insufficient, they prove that it is really not
at all easy to choose an English equivalent to such
a multi-meaning noun as nhdn bdn. Accordingly,
as a temporary solution to this problem, we suggest
using nhan-ban rather than borrowing an
inappropriate English word.

May 2015



THIEN QUANG

A CAODAI APPROACH
TO RELIGION IN PUBLIC LIFE

Based on Caodai teaching, “religion” and
“public life” are explicitly defined herein.
These definitions point out that religion
plays a key role in improving human values
through two fundamental values: freedom
and nhan-ban.* Therefore, if satisfactorily
meeting the individual’s need for freedom
and the society’s need for nhan-ban,
religion will receive widespread support
from the public; otherwise, it will become
only a fuzzy image in public life or an
obstacle to social progress.

* For the meaning of nhan-ban, see “Translator’s note”.
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1. INTRODUCTION

Caodaism was founded in the cultural cradle of
Cochinchina [Southern Vietnam],(l) in mid-1920s.”) Based
on the thought that the Three Teachings are of the same
origin,” its syncretic teaching develops major philosophical
thoughts handed down from Ancient Times. Hence,
Caodaism can significantly provide theoretical and practical
answers to many sociological issues of great interest in
today’s world.

Among such issues is religion in public life. The
American sociologist Robert Neelly Bellah (1927-2013)
remarked, “The analysis of modern man as secular,
materialistic, dehumanized and in the deepest sense
areligious seems to me fundamentally misguided, for such a
judgment is based on standards that cannot adequately
gauge the modern temper.” @ Indeed, the more and more
vigorous development of religion worldwide since World

For full details of the footnotes, see pp. 90-91.
(' [Hué Khai 2008], pp. 43-45.

@ [CQPTGL 2005], pp. 273-343.

©) [Hué Khai 2010], pp. 80-82.

@ [Robert N. Bellah], p. 371.
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War II shows the greater and greater human interest in
religion.

Nevertheless, this development does not mean that past
and present criticisms of religion are illogical, although
such criticisms might be excessive in certain aspects, as the
American anthropologist Clifford Geertz (1926-2006)
observed, “Over its career religion has probably disturbed

men as much as it has cheered them...”

Realizing this fact, both religion and the public have
changed their attitudes for a better mutual concord; for
instance, apologists “are much more interested in showing
the compatibility of their religions with the developing
modern world”© while the public expect new religious
forms which do not interfere in the individual’s
responsibility for his own fate .

Facing this issue of present interest, Caodai teaching
offers an approach which helps people realize principles to
develop the positive nature of religion so as to respond to
public needs and concerns. On the practical side, its
approach has been concretized into religious codes for
Caodaists’ daily life.

This approach is analyzed in the following sections:

®) [Clifford Geertz], p- 103.
© [Robert N. Bellah], p. 360.
@ [Robert N. Bellah], p. 372.
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Section 2 presents definitions of “religion” and “public
life” as viewed in Caodai teaching. Based on these
definitions, section 3 analyzes the role of religions in
developing the fundamental values of public life in both
individual and social spheres. Section 4 discusses the
results of the analysis prior to drawing a conclusion.

2. DEFINITIONS OF RELIGION AND PUBLIC LIFE

Between “religion” and “public life”, the latter is much
simpler and will be discussed first.

2.1. Definition of public life

According to some British and American dictionaries,®

public life refers to the work or life of an individual or a
community that is known or is of interest to the public and
the media.

As regards the meaning of public life, Caodai teaching
has the concept “nhdn sinh / nhon sanh” A % (i.e., human

® Macmillan Dictionary: “Public life: work that involves being
known to a lot of people, especially in politics, but also in
religion and education.”
http://www.macmillandictionary.com/dictionary/american/public-life.
Encarta Dictionaries: ‘“Public life: @ employment as an
appointed or elected official accountable to the public; @ the
part of somebody’s life that is known or is of interest to the
public and the media.” http://www.bing.com.
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beings). In Caodai scriptures, the term “nhdn sinh” can
have either one or all of the following meanings:

® Human society at all levels of organization, from
an unorganized crowd to an organized community.

® Social life in various communities of different
scales, from a family to the whole world.

® The individual in social relationships.

Thus, “human beings” can be defined as the life of
human society that is considered as a harmonious ensemble
of all interrelations between individual and society, to
determine the individual’s role in social development and
the society’s role in the individual’s evolution.”) For
Caodaism, this is a very important concept, both theoretical
and practical.

As a religion worshiping God, Caodaism still enhances
that “What is harmonious with man’s will is also
harmonious with God’s one.” '” In other words, whatever
in this world satisfies God’s will must first be really
harmonious with human aspirations as well as with
mankind’s social life. Furthermore, in the Caodai
organization, “human authority” (or “the authority of all
beings”, the power derived from the harmonious union of

@ [CQPTGL 2006], p. 205.
19 T4y Ninh Holy See, Kinh Thién Pao Va Thé Pao, “Kinh
Nhap Hgi” [Prayer Before a Meeting].
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the entire mankind) is equivalent to “the supreme authority”
(which is God’s sublime power).

It is possible to realize that the connotation of the
concept “public life”, as mentioned above, is part of the
connotation of the concept “human beings” in Caodai
teaching. Indeed, anything belonging to the concept
“human beings”, if harmonious with human will, is of
interest to the public and thus, it does belong to the concept
“public life”. Accordingly, “public life” can be defined as
the part of social life that is of interest to the public. This
definition suggests that the entire Caodai teaching on
human beings concerning the harmony with human will
could be applied to public life.

2.2. Definition of religion

Now, consider the concept “religion”. According to
Caodai teaching, in order to correctly comprehend the
concept “religion”, one should first comprehend the basic
content of the concept “dao”. The term “dago” in
Vietnamese is the equivalent to the term “gido” or “ton
gido” ZZX (religion). For instance, Caodaism can be put
into Vietnamese as dao Cao Dai, Cao Pai Gido, or ton
gido Cao Dai.

Besides that meaning, however, in Caodai teaching, the
meaning of “dao” has been extended as follows: in the
ontological sense, “Dao” [Dao] is the essence and the
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principle of any existing being ", whereas in the

gnoseological sense, Dao is the balanced combination of
the True, the Good, and the Beautiful '®. When referring to
this extended meaning, Caodaists use the capitalized Pgo
[Dao] to distinguish it from the uncapitalized dao (which
means religion). Herein, we also adopt this way of
capitalization.

Originating from Daoism, the term “Dgo” & [Dao]
refers to “the essence and the principle of existence”.
Nevertheless, the connotation of Dao exists not only in
Daoist teaching, but also in nearly all religions worldwide,
under different names such as “Heaven” X [tian] in
Confucianism, “Dharma” in Indian religions like
Brahmanism or Buddhism, “God” in Abrahamic religions
including Judaism, Christianity, Islam, or Bahd’{ Faith. As
the nucleus of these teachings, these terms refer to the
existence of the utmost truth, utmost goodness, and utmost
beauty.

Relating to the concept “existence” in one form or
another, religions recognize man as the most important
existence among all possible beings, because solving the
problems of man is the only reason for religions to be
founded and survive in human civilization. Recognizing
man as existence, these teachings also assert that the

D [CQPTGL 2006], p. 111.
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essence and the principle of man is Dao (or Heaven,
Dharma, God).

Using various terms and expressions, these teachings
state that Dao is the absolute Truth to be attained by human
intellect, the supreme Goodness to be admired by human
soul, and the sublime Beauty to be reached by human
dignity. Hence, each religion offers appropriate teachings to
help people cultivate their intellect, soul and dignity
through their daily activities, so as to obtain the values of
truth, goodness, and beauty at an ideal level of Dao.

Consequently, Caodai teaching says, “Religion is the
door to Dao.” 'Y This saying implies a definition of
religion which can be paraphrased as follows: Religion is a
means for men to seek and attain Dao so as to uplift the
individual’s values and the society’s ones.

According to the first part of the above definition,
religion is a means, not an end, for humans. This is realized
by all followers of all religions, and can be perceived by
observing reality. In any religion, there are two types of
followers, representing all strata from low to high levels:
“the low level of cognition” usually consists of hypocrites
or pharisees, while the “high level of cognition” comprises
true and virtuous adherents.

12 [CQPTGL 2006], p. 126.
139 [CQPTGL 2011], p. 103.
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For those at the low level of cognition, religion might be
nothing else other than a marketplace where their money,
efforts, or even their superficial ties to religion can be
exchanged for what they count as divine blessings. In this
case, religion is obviously not an end.

For those at the high level of cognition, religion is a
school for self-cultivation to serve other people in present
life, and moreover, to attain the eternal world (Heaven,
Nirvana...) after leaving this world. In this case, religion is
not an end, either. Accordingly, in both typical cases as
mentioned above, religion is not an end but merely a means.

Thanks to this means, according to the second part of the
above definition, humans can seek and attain Dao, i.e., can
do their utmost to obtain the values of truth, goodness, and
beauty. The process of seeking and attaining Dao is taught
and practiced in various ways in various religions. In
Buddhism, for instance, it is the determination to seek
spiritual deliverance, to activate the mind of enlightenment,
and to penetrate the nature of Emptiness "'; whereas in
Abrahamic religions, it is the process of coming to God,
receiving salvation, and getting admittance to Heaven.
Nevertheless, these differences are merely the divergent
paths ultimately leading to the same end. That end, as
shown in the second part of the above definition, is to lift
up human values from individual scope to social one.

9 [Dalai Lama XIV 2010], p. 33.
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In this form or another, the above definition of religion is
frequently used in Caodai literature to refer to Caodaism
itself as well as to any other religion in the world. For
instance, the following Caodai holy saying asserts that
Caodaism was founded in order to help human beings uplift
their own true values:

“I [God] establish Caodaism to uplift the true values of
human beings, and not to teach you to search for the moon

on the seabed.” ™

Not only does this holy saying imply that every religion
in the world has been established to lift up human true
values, but also it negates altogether anything concerning
the idea that religion lulls people with illusions. The
aspiration to uplift human beings’ true values has urged
every religion to enter life, reach people, and serve them.

Nowadays, quite a few authors have recognized the
purpose of religions through their long-lasting existence in
this world of increasingly fast-paced science and
technology development. For instance, Pd Quang Hung
wrote:

“Religions cannot survive if they just satisfy human
aspirations in an illusory manner. As long as men, those
having religious faith, exist in this world, they still expect to

19 Jade Emperor (séance in My Tho, July 17, 1933), printed in
Revue Caodaique, Vol. 5, p. 261.
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live in a society of justice and philanthropy, through
conscious actions motivated by the reasoning faculty and
natural emotions of individuals in community. Religions
have found therein the substances most genuine and closest
to humans so as to establish their own systems of morality
and ethics. It is easy to recognize that although such
systems are very geographically distant and very divergent
in faiths, they have a common denominator, which is their

edifying contents.” (16)

From the above definitions of religion and public life,
Caodai teaching asserts that religions play a crucial role in
developing human values individually and socially. At
anytime and anywhere, if a religion successfully fulfills this
role, it will be a positive motivation for the progress of
human society; otherwise, it will soon become a fuzzy
image in public life, or even worse, a hindrance to the
progress of society.

3. ROLES OF RELIGION IN PUBLIC LIFE

Human life exists and develops thanks to such values as
comfort, happiness, justice, righteousness, creativity,
success, prosperity, etc. If humans do not rely on such
values, their life in both individual and social scopes will
lose orientation, lack motivation, become aimless or less

19 1D Quang Hung], pp. 344-345.
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effective. Human efforts to achieve such values will
heighten life day after day.

In this section, it is pointed out that all values of human
life are based on two fundamental values '”: “freedom” in
individual scope, and “nhan-ban” in social scope. From the
definition of religion and public life presented in the
previous section, the most crucial role of religions is to help
humans as individuals emancipate their freedom, and help
them as society’s members develop nhan-ban. Achieving
these two values even at the humble levels, humans can
acquire all other values in life.

3.1. Roles of religion in developing the individual’s values

According to Caodai teaching, man is born to be a free
being '¥. Here, the concept “freedom” refers to a state of
life where man relies on himself to make every decision
concerning himself so as to harmonize with the principle of
existence.

As mentioned in the previous section, the principle of
existence is Dao. The more profound level of Dao an

7" A fundamental value (also named intrinsic, ultimate, or
crucial value) is an ethical value a man owns in himself as an
immanent attribute. Fundamental values form the foundation
for other values. Attaining fundamental values is the ultimate
goal of human life.

1% [CQPTGL 2006], pp. 158-159.
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individual can attain — i.e., the more correct knowledge and
practice of the principle of existence he can apply to his life
— the more freedom he can achieve. On the contrary, if an
individual makes any mistake in understanding or applying
Dao, he will have to pay for it through unfavorable
reactions of the world. Such reactions usually appear as
counterforces restraining his development or threatening his
existence. Due to such forces, a man loses his freedom,
irrespective of their natural or social origins, regardless of
their divine or secular powers.

The concept “freedom” 1is directly related to human
existence and development. Freedom is an individual’s
available possibility and his birthright as well. Thanks to
that innate potential, a man can choose his ideals, determine
his attitude to life, find the significance of his life, and
heighten his own values. Accordingly, in all possible values
of an individual, freedom is the most fundamental value
serving as the foundation for all other values. The more a
man can emancipate his freedom, the more he can preserve
or achieve other values.

Since freedom is an inborn value and not borrowed from
outside, it cannot be taken away by any external power. The
Austrian neurologist and psychiatrist Viktor Frankl (1907-
1997) experienced it during his years of imprisonment in
Nazi concentration camps, and he wrote, “Everything can
be taken from a man but one thing: the last of the human
freedoms — to choose one’s attitude in any given set of
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. 19
circumstances, to choose one’s own way.” a9

Nevertheless, if not awakened, this freedom might sleep
to the end of a man’s life. Accordingly, every conscious or
unconscious attempt of a man throughout his life tends to
turn his freedom potential into reality. However, if he fails
to grasp the principle of existence, i.e., he does not seek to
attain Dao, he will not succeed or only make little progress
in realizing his freedom.

Since religion is a means for man to seek and attain Dao
(as defined in section 2), it is also a means for each
individual to realize his freedom; thereby, religion helps the
individual uplift all other values. This is a mission of
religion in individual scope.

Humans have different levels of cognition, at each of
which they are interested in different sets of values.
Although no religion can satisfy all cognition levels, each
religion can effectively serve some specific ones.
According to its targeted cognition levels, each religion
teaches an appropriate set of principles of existence.
Although these sets are different, they all guide followers’
cognition to a supreme being, a pinnacle of absolute truth,
goodness, and beauty; that pinnacle is the end which
followers are to attain.

In religions worshipping God, such as Abrahamic

19 [viktor E. Frankl], p. 86.
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religions, the supreme being is identified with God.
Adoration and submission to God show the adherent’s
strong reverence to the values of truth, goodness, and
beauty at that pinnacle. And the journey to God, after all, is
the process of heightening the adherent’s values while he
pays reverence. As described by religions, the state of
attaining the supreme existence is the content life in
Heaven. That state is nothing else than freedom.

In religions that do not worship God, such as Buddhism,
the supreme existence is the Sublime Enlightenment (i.e.,
Annuttara Samyak Sambodhi in Sanskrit). This state is
gained after an individual has freed himself from all
desires, and is no longer affected by any external force.
This state is the happiest, Nirvana, and also freedom.

Thus, each religion works as an education system to
guide men to freedom. Applying various educational
methods, especially commandments or precepts, each
religion helps its followers cultivate themselves to stepwise
reach the dignity of the subjects of freedom. It seems
paradoxical that each religion has its own set of
commandments which its followers must observe. For
instance, the prohibitions against killing, stealing, sexual
misconduct, and wrong speech, etc. are found in the ancient

Egyptian religion @9 the Christian Ten Commandments ",

@9 [Hoang Tam Xuyén], p. 50.
@D Exodus 20:1-17 (New International Version).

THIEN QUANG - 67

34

(22)

and the Buddhist Five Precepts . Then, would these

prohibitions contradict freedom?

In order to gain freedom, men have to ensure that their
cognition and actions comply with the principle of
existence (Dao). Concerning the above question, the two
following facts can be observed in religions.

First, all religions teach justice and love. Directly or
indirectly, this fact affirms that no principles allow a person
to seek his own freedom by violating other people’s
freedom.

Second, thanks to attaining Dao to some extent,
followers who have avhieved more or less freedom (for
instance, sages and saints whose profiles have been
recorded in the history of religions) never violate anyone
else’s freedom; moreover, they yearn to help others
emancipate their own freedom.

These two above facts indicate it is the religious
prohibitions that prevent men from violating the principle
of existence. They do not restrict human freedom. They
merely prevent human errors in understanding and applying
the principle of existence, so as not to pay for those
mistakes through suffering unfavorable reactions of the
world. In other words, they limit the loss of freedom!

Though the loss of freedom can be caused by multiple

@2 [Thich Minh Cénh], p. 2967.

68 — CAODAISM IN PUBLIC LIFE



external factors, it always originates from an internal factor
deeply hidden in man. That internal factor is human desires
caused by unconscious instincts. If an individual cannot
control such desires and lets them master him, he will
behave like a person lacking knowledge, misunderstanding
or incorrectly applying the principle of existence.
Ironically, men are wusually unable to wuse their
consciousness or reason to control and overcome their
unconscious desires. So, the only solution for humans is to
go through a long-term process of strictly spiritual
cultivation.

Experiences from the multi-millennial history of human
civilization show that only religions can teach men
effective methods of self-cultivation. In fact, religions are
not always successful in this matter; but had they not
existed, no other form of activity in human civilization —
including science, art, politics, economics, etc. — could have
successfully substituted. This is one of the reasons why
religion is indispensable to mankind in the individual
sphere.

3.2. Roles of religion in developing the social values

Human societies differ from other living organisms in a
particular attribute — nhan-ban. In Caodai teaching, nhan-
ban 1s comprehended as “the essence of human nature” @3
“the origin, the foundation, the core, and the pattern of the
community life at any social scale from a family to the
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entire mankind.” **®

Unlike animal nature, human nature gives its possessor
the two following faculties:

@ First, his willingness to liberate himself from the
domination of corporal instincts, and concurrently rise
to the ethical and spiritual pinnacle.

@ Second, his willingness to give up himself for the
public benefits, and enrich the community with the
values of truth, goodness, and beauty.

The first faculty is the ability to emancipate freedom
against all powers of desires emerging from unconscious
instincts. The second one is the ability to love the
community unconditionally and unlimitedly. Both faculties
are based on the same ground — the freedom to augment
ethical values. Thus, it is possible to state that nhan-ban is
the freedom that men can develop into moral spirit for
building and developing society. In particular, thanks to the
second faculty, nhan-ban — as the noble love for the
community — is the motivation for men to seek truth,
goodness, and beauty as the three values leading to all other
social values.

Therefore, in Caodai teaching, nhan-ban is the Dao of
society @9 “Only when nhan-ban shines, can man become

@320 [CQPTGL 2006], p. 214.
@Y [CQPTGL 2006], p. 214.
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Man.” ® Human life, regardless of society scales, is
always built on nhan-ban and and exists thanks to nhan-
ban. The conservation and development of nhan-ban from
generation to generation will build up moral tradition and
culture identity for each society. If neglecting or losing
nhan-ban, on the contrary, a society will degenerate into
this harmful state: all grounds used by that society to guide
the public in the activation of their own positive
motivations will collapse. In this case, all individuals in
society will feel life is spiritually meaningless, and life has
no purpose higher than the enjoyment of material pleasures
despite degenerations in human dignity.

Religion, as a means for men to seek and attain Dao
(again, see the definition in section 2), is responsible for
developing society’s nhan-ban. The basic teaching taught
by all religions in this world is the teaching on love, the
unconditional and wunlimited love. Buddhism teaches
compassion or mercy. It means that men have to eliminate
the self so as to help all living beings escape from suffering
and attain true happiness “®. Daoism advocates treating all
people equally well, no matter how their nature is. (“I am
good to people who are good; I am also good to people who
are not good.” ®” Confucianism extols benevolence 4=, the

@ [CQPTGL 2011], p. 33.
@9 [Dalai Lama XIV 2012], pp. 188, 194.
@D Dao De Jing, chapter 49. &% & 4% ; R &% B R &2
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deep and immense love for humans and even animals *®.

Christianity teaches its followers: “Love your enemies and
pray for those who persecute you.” *” Islam realizes love
by asking all Muslims to contribute obligatory alms called
Zakat to help those lacking a livelihood or being unable to
meet their minimal needs in life ©*.

With such teachings on love, religions can make nhan-
ban shine in any society, whatever its scale. No matter
whichever religious teaching is applied, humans can
achieve the same satisfactory outcome. For instance, they
all become noble thanks to prioritizing larger-scale
societies over smaller ones in any circumstance.

If a family achieves this outcome, all its members will
voluntarily love, sacrifice for one another, and consciously
overcome any instinct that may ruin the their family’s moral
foundation.

If a people or nation achieves this outcome, all its
citizens will voluntarily sacrifice themselves and their
family’s interests for their community’s existence and
development.

If the entire mankind achieves this outcome, every
society in the world will simultaneously eliminate every

@8 Tran Trong Kim], p. 76-77.
@9 Matthew 5:44 (New International Version).
©0) Qur’an 9:60 (Sahih International Version).
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narrow prejudice against family, nation, religion, etc. to
contribute their own traditional values of truth, goodness
and beauty to constructing the world’s great harmony.

3.3. Caodaism in linking the individual’s and society’s
values

The above presentation is part of Caodai outlook on
religion. It is used in judging the role and significance of
religions at anytime and anywhere in the history of human
civilization. Furthermore, it is also used in realizing the
salvation purpose of Caodaism.

According to Caodai teaching, freedom and nhan-ban
are two aspects of Dao in man; they are different only in
their manifestation. Freedom is Dao in the individual scope,
manifesting relationships between man and the universe.
This aspect is named “the Heavenly Way” (Thién Dao).
Nhan-ban is Dao in the social scope, manifesting
relationships between an individual and the human species.
This aspect is named “the Worldly Way” (Thé Pao).

Based on the twofold structure of Dao in man, the
salvation purpose of Caodaism is stated as follows: “Great
harmony for the Worldly Way, and self-deliverance for the
Heavenly Way”, which results in the double missions of
Caodaism:

® For the Worldly Way, Caodaism fosters the
humanistic development in all societies’ practical life
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until the entire mankind can attain great harmony.

@ For the Heavenly Way, Caodaism universalizes its
meditation method to help all individuals cultivate
themselves so as to emancipate freedom and attain
spiritual deliverance.

It is visible that all human values are included in the
system “Heavenly and Worldly Ways”. In this system, the
individual’s values are based on freedom, which belongs to
the Heavenly Way, whereas the society’s values are based
on nhan-ban, which belongs to the Worldly Way. Once an
individual successfully emancipates his own freedom, he
will positively and effectively influence the society where
he lives and will make nhan-ban shine therein. Then, the
light of nhan-ban in the society will, in turn, awaken other
individuals’ freedom potential, inspiring them to realize
their own right of freedom. So, the more freedom the
individual can emancipate, the more nhan-ban the society
can develop, and vice versa.

To sum up what has been presented in this subsection, a
principle should be mentioned here. It says that human true
values can be uplifted by simultaneously practicing the
Heavenly and Worldly Ways. In Caodai literature there are
several terms referring to this principle; for example,
“phudc hu¢ song tu” (cultivating both blessings and
wisdom), “tdnh mang song tu” (cultivating both the nature
and body), “tam vat binh hanh” (leading both a spiritual

74 — CAODAISM IN PUBLIC LIFE



life and a material life), “d0i dao tuong lién” (joining
together both secularity and spirituality), etc...

According to this principle, every individual in society
should simultaneously practice the Heavenly and Worldly
Ways. No matter how young an individual is, he should be
appropriately educated so that he can spiritually cultivate
himself and contribute the best to the society where he
lives. Through gradual improvement, such self-cultivation
will result in an overall development of both individual and
society, thanks to the effective interaction between the
Heavenly and Worldly Ways.

This principle has been concretized into the rules of daily
activities to help Caodaists lead a life in harmony with Dao
(i.e., live the Dao, séng dao). For example, Caodaists are
taught to simultaneously practice the Three Merits (Tam
Cong), which include the Merit of Service (Cong Qua), the
Merit of Self-restraint (Cong Trinh), and the Merit of
Meditation (Cong Phu). The Merit of Service is connected
with the Worldly Way, whereas the Merit of Meditation is
related to the Heavenly Way. [The Merit of Self-restraint
supports the other two Merits. (Translator)] Thus, by
practicing the Three Merits Caodaists simultaneously
practice both the Heavenly and the Worldly Ways, which
helps develop individuals and society entirely.

The principle of simultaneously practicing the Heavenly
and the Worldly Ways is a derivative from the twofold
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structure of Dao in men: freedom and nhan-ban aspects.
Accordingly, not only Caodaism but any religion in the
world can find this principle in its teaching. For
Christianity, as an illustration, let’s analyze an excerpt from
the Gospel of Matthew:

“Teacher, which is the greatest commandment in the
Law? Jesus replied, ‘Love the Lord your God with all your
heart and with all your soul and with all your mind.’ This is
the first and greatest commandment. And the second is like
it: ‘Love your neighbor as yourself.” All the Law and the

Prophets hang on these two commandments.” @D

In the above passage, the first commandment is the basis
for the Heavenly Way because it helps the individual
emancipate his freedom by revering and submitting to God
(as analyzed in subsection 3.1). The second commandment
is the basis for the Worldly Way because it instructs man to
develop society’s nhan-ban with his love for others (as
analyzed in subsection 3.2). The entire Christian teaching is
based on these two commandments, and thus, it is also
based on the principle of practicing the Heavenly and the
Worldly Ways simultaneously.

Needless to point out that some religions have an explicit
form of the Heavenly and the Worldly Ways. For instance,
Confucianism teaches both the God Way and the Man Way,

D Matthew, 22:36-39 (New International Version).
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which are in turn identified with the Heavenly and the
Worldly Ways. Similar cases can be found when other
religious teachings are analyzed. This significant similarity
points out that, by simultaneously practicing the Heavenly
and the Worldly Ways, every religion can develop its
positive nature to respond to public needs and concerns.

4. DISCUSSION AND CONCLUSION

In this contemporary world, all public concerns about
religion come from the need to uplift the individual’s and
society’s values; after all, it is the need to emancipate
freedom and develop nhan-ban. Religion’s enormous
abilities to satisfy this need are widely recognized by the
public.

However, due to this need, the public are increasingly
interested in searching for newer religious institutions
which are more liberal, more humanistic, and more
effective in reconciling religious commandments with
secular life. Following are some evidences of this trend
collected by Robert Neelly Bellah: “My mind is my
church,” saild Thomas Paine (1737-1809), English-
American politician; “I am a sect myself,” said Thomas
Jefferson (1743-1826), philosopher and the third US
president “?; the “religionless Christianity,” searched by

G2 [Robert N. Bellah], p. 373.
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Dietrich Bonhoeffer (1906-1945), German Lutheran pastor
and theologian; or a “non-church Christianity,” searched
by Uchimura Kanzo (1861-1930), Japanese writer and
Christian evangelist ©?.

This is a big problem of our times which religion has to
solve. Bellah called it “the modern quest for salvation”, a
trend in search for standards appropriate to individual and
social actions in the circumstances of modern life ¥,

It is noted that this search for standards, after all, is the
search for new devices to measure basic values available in
humans. Concern about these standards shows human
aspiration to act freely and humanistically, even in the
assessment of the individual’s right of freedom and
society’s humanistic level. Contemporary people would like
to measure those values with their own will and humanistic
experiences, rather than accepting any dogma already
imposed by any religion.

Thus, such request is still a need of emancipating
freedom and developing nhan-ban, but it is shown in a
form more demanding than ever before. This requirement
seems to be a maturation sign of mankind at the level where
age-old religious dogmas become no longer necessary.
Contemporary public expresses their aspiration to seek and

©3 [Robert N. Bellah], p. 371.
G [Robert N. Bellah], p. 373.
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attain Dao, but they do expect certain means more
approriate for social progress.

Caodai approach suggests a feasible solution for the
above-mentioned issue. By simultaneously practicing the
Heavenly and the Worldly Ways, each religion can use its
traditional methods to meet contemporary public’s needs.
“Traditional method” means the teaching and practicing
methods available in each religion, with an emphasis on the
Heavenly and the Worldly Ways, which should be
highlighted by every religion. Practicing the Worldly Way
will lead each society to its own experience of a humanistic
life. Nonetheless, this humanistic life should be supported
by praticing the Heavenly Way; thus, every individual can
experience his true freedom, and liberate himself from
expecting any kind of conventional freedom conferred by
an external power.

The world is still changing rapidly but its principles or
laws are to be unchanged; otherwise, it cannot exist. The
principle that the Heavenly and the Worldly Ways should
be simultaneously practiced helps religion uplift man’s true
values. This principle cannot change or be changed, no
matter how complicated human concerns become.
Consequently, it does not matter whether the public would
preserve age-old religious forms or expect newer religious
institutions. Once satisfactorily meeting the social need for
nhan-ban and the need for individual freedom, religion will
always stand at the heart of public life and receive
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widespread support from almost all social strata.
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[. INTRODUCTION

As far as I know, religion in public life is one of the
contemporary fields being carefully studied and well
instructed at various universities in several countries today.
Unluckily, I have not been trained in this academic realm;
therefore, I am afraid that I lack a qualified voice to join
our present talk, which gathers many specialists or
professionals like you all, who can speak with authority.
When I am invited to attend this workshop, in other words,
it is my honor to have a good chance to learn from your
presentations.

However, part of the first issue suggested for discussion
by the organizers of this event reminds me of a few basic
concepts I have learned from my faith, namely Caodaism.
So, I think that maybe I should share my perception here
and I do expect that if my thinking does not satisfactorily
meet the demands of the organizers, you all will generously
pardon me. I am grateful to all of you.

As used by the organizers, and as implied in the second
and the third issues suggested for discussion, the term
“public life” likely refers to social life which is
simultaneously affected by two forces. The first force is
governmental policies or rulers’ interference; the second
one is activities of those who are targets of policy makers
or rulers.
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If you willingly accept such an interpretation, then may
we regard public life as a euphemism for politics to some
extent? If yes, by saying “religion in public life”, are we
indirectly talking about the mutual relations or the
interactive effects between religion and politics?

[I. WHAT DOES CAODAI TEACHING SAY ABOUT RELIGION IN
PUBLIC LIFE?

1. Recovering the true meanings of religion and politics

The meaning of “religion” is often distorted due to
certain reasons. That is why in some cases Caodai spiritual
messages replace it with “morality” (dgo duc). For
instance, Her Holiness Quan Am Bd Tat (Guanyin
Bodhisattva) at a Saigon séance on March 02, 1969 said,

“dao dirc 1o siéu chdanh tri” Y = morality is super politics.

The term politics is often regarded as a taboo by most
religionists because it normally relates to “manoeuvres” or
“deceptive plots and deeds”, etc. Therefore, at the above-
mentioned séance, Guanyin Bodhisattva recovered the true
meaning of politics (chdnh tri) as follows:

Chdanh  means  uprightness,  straightforwardness,
honesty, righteousness, benevolence, love for living beings.

) Co Quan Phé Théng Gido Ly, Thdnh Gido Swu Tdp Nam
Mdu Thian — Ky Ddu 1968-1969 [A Collection of Holy
Teachings 1968-1969]. Hanoi: Ton Gido publishing house
2011, p. 132.
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Tri means security, order maintenance, harmony between

. . . 2
superiors and ll’lferlOl’S.( )

Correcting the definition of politics like that, and saying
morality [religion] is super politics, the Bodhisattva
indicated that the role of religion is to contribute to
building a society so that people can enjoy such values or
benefits as uprightness, straightforwardness, honesty,
righteousness, benevolence, love for living beings, security,
order maintenance, harmony between superiors and
inferiors.

What should religionists (executives of morality) do to
execute the role of religion or “super politics”? In the same
spiritual message, the Bodhisattva explained:

Executives of morality [religionists] are those who
execute politics in loving, educating, and maintaining
living beings.m
2. Showing the equivalence between a country’s rulers

and religions’ leaders

Thdnh Hudn Hiép Tuyén (An Anthology of Holy
Teachings), Volume One, includes a message by His
Holiness Ly Thai Bach, the Spiritual Pope of Caodai
religion. His message reads as follows:

@ Ibid., p. 131.
9 Ibid., p. 132.
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A country’s rulers should treat their citizens as of
importance. Religions’ leaders should treat humans as of
importance. Building a country involves citizens; without
them, who will be governed or ruled? If religions have no
humans, who will be guided and helped?

Therefore, religions and humans are only one. When
humans become perfect, religions’ values can be justified.
If humans become worse, religions must degenerate.

Likewise, if a country’s citizens fail to perform their
duties, and if superiors (rulers) and inferiors (citizens) do
harm to each other, how can that country prosper?

Thus, in both secular and religious domains, humans are

always to be esteemed...”

What should be drawn from the above Caodai message?

(a) As for religions’ leaders, they must not ignore
humans’ benefits, physical and spiritual. True humanistic
values of any religion cannot be justified only in its
religious literature or scriptures. The best justification
needs to be made right in our everyday life.

(b) As for a country’s policy makers or rulers, they
should keep in mind that followers of any religion existing
in their country are also their own citizens; so there should

@ Thdnh Hudn Hiép Tuyén (An Anthology of Holy Teachings),
Vol. One. Saigon 1961, p. 116. The above-quoted text can be
accessed at: http://www.thienlybuutoa.org/Kinh/THHT1/THHT1-078.htm.
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be no discrimination between religious citizens and non-
religious citizens. Moreover, whenever making and
carrying out policies toward religions, they should be really
fair or equitable, giving priorities to none of religions.

What is just expressed in (b) indirectly and partly refers
to the third issue suggested for our discussion. By the way,
I would like to insert an opening parenthesis here:

Before the mid of the 1990s, Caodai communities
experienced uneasy conditions. Later, during the years
1995-2000, many state’s policies toward Caodaism were
carried out and gradually bettered the said situation. Right
policies will always bring about good effects, indeed.

Mentioning this fact, I expect that the religions existing
in our motherland will soon enjoy more favorable
conditions to lessen the critical situation of our current
society. Why so? As frequently reported through means of
mass media, almost every corner of our present society has
been facing frightening challenges when the majority of
our people are eagerly pursuing material values and
mercilessly throwing away our ancestors’ noble norms of
ethics. Thus, our traditional fame of a morality-loving
nation is now being pitifully ruined when even lots of
persons like physicians and educators are proved to be
pharisees by the public. I just mention only physicians and
educators here but I think you yourselves may name more
than these two types of occupation.

Today our society is facing lots of problems. In order to
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cure it, do you think that religions with their humanitarian
nature should have more opportunities to best exercise their
role in public life? I dare not convert this place into a
Caodai pulpit, but before inserting a closing parenthesis, I
would like to read two verses by Caodai Spiritual Pope Ly
Thai Bach:

Due to rivers, boats are built

Due to sinful persons, religious ways of
self-cultivation are transmitted.

[11. SUBSTITUTION FOR A CONCLUSION

Certainly, I am neither a scholar of religious studies
(religiology) nor an authority on political issues. I am
merely a simple follower of Caodai faith. The name
Caodaism sounds quite familiar but, in fact, it remains
strange because it still lacks lots of credible books to
interpret itself, both in Vietnamese and other languages. So,
today, I am very happy to offer you all a number of my
Vietnamese-English booklets on my faith. I sincerely thank
everybody for receiving my humble gifts as a token of our
getting together, and again, I especially thank you for
giving me a good chance to come here and learn from your
brilliant ideas on this interesting issue: religion in public
life.

HUE KHAI
December 29, 2014
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